T TITTY

TR

ESTD : 1991

AMBEDKAR COLLEGE RESEARCH JOURNAL

(ACR])

. A multidisciplinary & multilingual journal published annually

by Ambedkar College, Fatikroy, Unakoti, Tripura

ISSN: 657-2395-2350 py
Volume - 2 Issue - II ”
Year: 2016 /



Office Address

p Editor in-Chief
Ambedkar College Research Journal
Ambedkar College, Fatikroy, Unakoti Tripura—799290
Contact No. 03842 261916
E-mail: principalacfr@gmail.com
Website: www.ambedkarcollegetripura.co.in

AMBEDKAR COLLEGE RESEARCH JOURNAL
(ACR])

©Ambedkar'CoIIege, Fatikroy, Unakoti, Tripura -799290



AMBEDKAR COLLEGE RESEARCH JOURNAL
(ACRJ)

A MULTIDISCIPLINARY & MULTILINGUAL JOURNAL PUBLISHED ANNUALLY BY

AMBEDKAR COLLEGE, FATIKROY, UNAKOTI, TRIPURA
e00c0c0c0c000000000000000000

ISSN: 657-2395-2350

Volume - 2 Issue - I Year: 2016

AMBEDKAR COLLEGE
FATIKROY, UNAKOTI, TRIPURA - 799290
E-MAIL: principalacfr@gmail.com
PHONE/FAX(OFFICE): 03824 261916




Advisory Board|

. Alpana Talukdar, Principal, Karimganj College, Karimganj, Assam

. Saugata Kr. Nath, Dept. of Eng., Assam University, Silchar

. Jnanendra Rath, Dept. of Botany, Viswa Bharati, Shantiniketan, West Bengal
. Swapan Kr. Dey, Dept. of Education, Assam University, Silchar

. Bidhan Mohanta, Dept. of Physics, Assam University, Silchar

. Ravi Khangai, Dept. of History, RTM University, Nagpur, Maharashtra

Editorial Board|

Editor in-Chief
Dr. Subrata Sharma, Principal in-charge, Ambedkar College, Fatikroy

Associate Editor
Dr. Anil Kr. Acharya, Dept. of Sanskrit, Ambedkar College

Editorial Members

Mr. Lalthlamuana Darlong, Dept. of Economics, Ambedkar College
Mr. Manmohan Debnath, Dept. of Bengali, Ambedkar College

Ms. Lalthannguri Sailo, Dept. of History, Ambedkar College

Ms. Melody Darlong, Dept. of Philosophy, Ambedkar College

Mr. Satyajit Das, Dept. of Pol. Sc., Ambedkar College

Ms. Sanjita Das, Dept. of Bengali, Ambedkar College

Ms. Mousumi Basfore, Dept. of English, Ambedkar College

©Ambedkar College, Fatikroy, Unakoti, Tripura -799290

Publisher: Ambedkar College, Fatikroy, Unakoti, Tripura

Coverpage Design: Mr. Dipankar Banik, Kumarghat

Ambedkar College Research Journal (ACRJ)

ISSN: 657-2395-2350 Volume: 2 Issue: I1 Year: 2016

Disclaimer: Authors are solely responsible for factual accuracies and views/opinions in their
respective articles/papers published in this journal. The publisher/editorial board is not
responsibe for any issues arising related to plagiarism, copy right, intellectual property or
related matters published in this journal




From the Desk of the Editor in-Chief & Principal i/c

Publication of a Research Journal has a vital role in
promotion of quality in Higher Education. Enhancing the
quality of Higher Education is one of the core commitments
of the Ambedkar College, Fatikroy. Thus, we did launch this
journal in the year 2015, which was exciting and the response
was encouraging. We are happy that we could overcome the
challenging task of maintaining the continuity of the
publication and bring out the second issue of the Ambedkar
College Research Journal for scholars and general public.
This issue contains eleven articles, of which seven are in
English, three are in Bengali and one in Sanskrit, covering
topics from different disciplines, viz. Social science,
Philosophy, Religion, Bengali literature and Sanskrit
literature.

We are extremely thankful to all researchers and
scholars who have contributed their scholarly article for this
issue, without which it would not have been possible on our
part to materialize the publication of this journal. = We do
hereby convey our gratitude to the members of the Advisory
Board for their valuable suggestions and advice. We are also
thankful to the faculty members of Ambedkar College for
their all-round help and support in bringing out the second
issue of this journal.

Hope, like the first issue this issue will also receive a
good response from scholars as well as reading public and
will contribute to the field of research and development.

Dr. Subrata Sharma
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EDUCATIONAL POLICIES AND PRACTICES IN TRIPURA WITH
SPECIAL REFERENCE TO HIGHER EDUCATION

Ravi Khangai

ABSTRACT

Tripura, a tiny state nestled in the
green forests of the North East. The
government of Tripura is initiating the
policy of making education available
to all and there is an expansion of
higher  education. Since 2008,
government had gone for three major
recruitment  drives  for  Assistant
Professors in the colleges and Part
time college teachers had been made
permanent. Recently six new degree
colleges have opened in the state and a
new state university is in the anvil. In

Education  sector in the state
suffersnumerous lacunas.

This paper explores the
shortcomings in the policies and
practices in the higher education
sector in Tripura with suggestion that
filling up those gaps may possibly
make the Higher Education scenario
more vibrant.

The apparent lacunas that we
witness in the sector are regional
imbalance, problem of medium of
instruction, lack of capacity building

spite of the trend of progress
mentioned  above,  the  Higher

among the teachers and political
interference.

Key words- Medium, Capacity, Lacuna, Discipline, Interference

1. Regional imbalance- Regional imbalance is obvious in the educational
policies and practices in Tripura. Agartala, the state capital has hosts of
educational institutes like a central university, an NIT, a medical college and a
private university ICFAIL. A new state university is in the pipeline, which is also
coming up at Agartala. This will further aggravate the regional divide. It will be
better if this new university comes up at aplace other than Agartala. The new
place will witness development that comes with the establishment of institute of
higher learning. It is surprising that intelligentsia and students are not raising the
issue.

This Agartala centric policy of government is keeping the development of
other towns slow. As a result those who can afford, try to keep their children and
families at Agartala as it is a place where they can have access to number of
educational institute as well as other facilities that comes with the development.
Many college teachers, even if they are posted at faraway places like
Dharmanagar prefer to keep their families at Agartala for the obvious reason of
availabilityof educational and other facilities and they rush to Agartala on
weekends. Sometimes this period of absentee during the weekends also overlaps
into Saturday on one side and Monday on the other side. Thus the working hours
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are getting lost. The controlling authority feels lot of difficulties in controlling the
absenteesof the teachers. In case the controlling officer like Principal himself
leaves for Agartala on the weekends, it badly affects the discipline in the colleges
and schools. If a teacher stays even during holidays at his place of postings, it
contributes indirectly towards academic improvement of the area.

2. Problem of medium of instruction- Narrowing down on the most
suitablemedium of instruction in a multilingual society like India is a very difficult
task. But the issue needs certain debate, which is unfortunately lacking. The tribal
like Lushais and Darlongs concentrated in Jampui hills and some places in the
North Tripura face the peculiar problem. Children from these tribes do their
schooling from English medium missionary schools in the area.But after the
schooling is over, the students face a typical problem. Those who can afford go to
Shillong or Mizoram for further studies, but for those who are relatively from the
economically weaker section the education stops at the school level. Lectures in
the colleges of Tripura are mostly delivered in Bengali, which puts these students
at disadvantages. Officially the students can opt for either English or Bengali
medium, but practically the English medium students face lot of difficulties. There
is a need for the faculty members to be bilingual. The teachers need to be trained
and monitored. Monitoring teachers is a big problem as we are not used to it.
Generally the teachers think that they are above monitoring. This is rather unfair.
No doubt there are some people who do not need monitoring, but they are very
few. Monitoring, reward and reprimand are important to increase the efficiency.
But there is a strong opposition to monitoring from the teachers side. Chadda
commission, which submitted its recommendation in 2008, suggested that
student’s assessment should also play an important role in teacher’s promotion.
But the faculties all over the country opposed it. This indicates that we do not
want to be accountable to those who are put under our care.

3. Capacity building among the teachers- Educational needs of the society are
never static but are constantly changing. New technology, new knowledge
resources as well as the means through which the knowledge is transferred are
undergoing lot of changes currently. This makes training and refresher courses
necessary for the faculty members at regular interval. There is a need of not only
regular content enrichment, but the training in the delivery mechanism also
require, like training in ICT.

However the support that the teachers receive from the establishment is not
enough. Till couple of years ago the faculty members were not encouraged to
apply for these courses. There was fear expressed that if a teacher remained busy
in his own research and development activities and miss the college, it hampers
the students. But let us remind ourselves that how much time a teacher spends
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with the students is important but what quality of time it is? is also equally
important. If a faculty member goes out, attends seminar, conferences outside the
college, he brings different ideas back with him. It also breaks the monotony.

Thankfully the department is realizing the importance of all this and nowadays
we do get permission for attending different conferences and trainings outside the
state. However the permission needs to be taken from Directorate of Higher
education (DHE). Many times the time between acceptance of the conference
paper and the conference date is very close and we do not have adequate time. The
sending of application from remote colleges to DHE and getting permission takes
lot of time. A teacher also spends time in anxiety about the permission. All these
factors led to the loss of precious human resources. The officers at DHE also had
to devote lot of time in the routine work like giving permission forattending
conferences. If this authority is delegated to the principles, the things will become
much smoother. The authorities at DHE will also be relatively free to think about
the policy matters. In a progressive organization, the authority in power should be
seen as inspiring and not only as controlling. It should be made explicitly clear for
how many days a teacher can go for attending the conferences in a year, so that
they can plan it well in advance. Giving permission separately every time makes it
difficult for a teacher to anticipate when he will receive the permission and he will
not.

There are many teachers in colleges, who are without doctorate. UGC
guideline of June 2010 says that after putting up three years of service a faulty
member is eligible for unpaid leave for a maximum period of five years
throughout his service life and for aperiod of two to three years at a time. After
availing unpaid leave, a teacher is under obligation to serve the organization for a
period of three years. This system is mutually beneficial. A teacher gets an
opportunity for career advancement and at the same time organization also gets
faculty members for a longer period. Initially for a period of three years and three
years after availing the study leave. It is better if the government encourage the
faculties to take unpaid leave for further studies. Some faculty members are given
leave to pursue research abroad, but the matter is decided on case by case basis
and not as a general rule. Having a clear policy on the important issue like this
saves the teachers as well as administrative machinery from unnecessary hassles.

It is also true that this matter does not get much importance from the faculty
members. It is not discussed at the organizational conferences. If the large number
of faculty members starts applying for the study leave, the government will be
compelled to think positive about the issue.

North East is an area where there is a lot of unexplored area for research. If the

government gives encouragement to research by making liberal study leave rules,
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it will greatly contribute towards improving the academic atmosphere of the
college.

4. Recruitment of teachers- Shortage of faculty is a national phenomena,
everybody says that. But when I apply for the university posts I encounter a
situation that goes contrary to this. I came across number of qualified people who
are yet to get break in the college/university system. I really wonder if the
shortage is really there or is made out due to some ulterior motive. When I
appeared for the interview at Agartala in 2007, there were five people who faced
the interview at Agartala, all of them were selected. There were more than 100
people faced the interview in my subject at Kolkata. The interview continued for
six days. But they have selected only one person. Will anybody buy an argument
that all those five people who came to Agartala were suitable and among the more
than 100 people that came to Kolkata, only one person was
suitable!Obviouslyapart from the talent the other factors must have also
influenced the selection process.The selectors might have thought that the people
who came to Agartala are likely to join and stay in Tripura, and the people who
appeared at Kolkata may not join. The fear is not totally unfounded. It is a fact
that the people coming from outside the state tend to leave at the first opportunity.
But not recruiting the teachers is not a solution for it. It is better to have a teacher
for a short period than not having a teacher at all! People coming from different
work culture, different universities will make the educational scenario vibrant.
Among the faculty members from outside that we find in Tripura, the people are
mostly from Assam,West Bengal and Orissa. The southern part of India is almost
unrepresented. The language barrier may be one of the factorsthat the people may
not be applying or may not be getting selected. But putting newly appointed
faculty members who do not know Bengali through a capsule course of a month or
so in communicative Bengali will help in crossing language barrier.

In 2007, in History subject 22 posts were advertised, but the government
appointed only six teachers. All together nearly 350 posts were advertised, but
finally only 149 Assistant Professors were selected. It is alsopossible that
government is also fearing that if they recruit the large number of people from
outside the state there may be adverse reaction from the local people. It suits the
government that the posts remain vacant, so that when the local people acquire
qualification the post can be filled. Giving a job to a local person adds to the vote
bank. If a job is given to an outsider it does not. But in the process the educational
development is slowed down.

However, when I am pointing the lacuna in the recruitment process, I must
also say that I had been looking for Assistant Professor’s post in advertisement
since quite a long time, must be from 2002, since the time I cleared NET
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examination. In a decade I did not came across any otherinstitution or state
government going for such a mass recruitment as we see in Tripura. Three
recruitments in a period of five years, which had added more than 200 faculty
members to the colleges of Tripura! I feel that the situation is rapidly changing
for better. It makes me feel happy that the state which is my Karmabhumi is
marching towards progress and this paper is not written only with the intention of
fault finding, but as an insider these are just suggestions that will grease the
wheels of progress and add speed to it.

The general degree colleges in Tripura are directly under the control of
government. This ensures relative fair recruitment. In a state like Maharashtra,
which is perceived as a developed state, mostly colleges are managed by
management body and to get into college as an Assistant Professor one has to pay
huge money as donation. Out of this some money does go for the development of
the colleges, but the bulk of it goes inside the pocket of the people who calls shot.
This kind of system had caused a lot of harm to the system. When I applied in a
college in Maharashtra in 2007, they asked nearly 5 lakh Rs. which I refused to
pay and obviously I did not get the job. In Tripura I got it without paying a penny.
It goes without saying that fair recruitment without bribe will attract the talent
5. Discrepancies in the salary structure- Though the govt. of Tripura accepted
the scale recommended by UGC. To begin with the rate of increment was fixed at
2.5% and not 3% as recommended by UGC and the salary was fixed. This had
created anomalies with the salaries of those people who had got their scale fixed at
the increment rate recommended by UGC. In addition the govt. of Tripura also
does not give certain allowancesrecommended by UGC. This resulted in further
differences with the salary of the Assistant professor in those institutes like
Central Universities which had accepted the UGC pay package and the salary of
the Assistant Professor in Tripura. This discrepancy prompts the Assistant
professors to leave the state at the first opportunity. It goes without saying that if
an individual gets some more money for doing the same work he will obviously
prefer to leave if other factors are assumed to be constant. I am afraid that the time
will come when we will be left with the teachers in the colleges, who had some
personal reason to stay back or those who are not getting employment anywhere.
So one can understand that if the talented and enterprising people leave the state it
will do great harm to the academic atmosphere. To counteract this and to hold the
people back government sometimes follows the unhealthy policy of creating
maximum possible hurdle for those who wants to leave. When I joined in 2008,
there was a notification that till 2010, no application to other organization will be
forwarded. Now the government does forward the four applications in a year, but
it do not give lien. It is like if somebody wants to leave, the doors are permanently
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shut for him or her. This is indicative of the lack of liberal attitude at the level of
policy makers. People should be staying and working at certain places out of
choice and not out of compulsion. Tripura is a beautiful and peaceful state. It is
likely that those who had gone out may like to come back. We need to keep our
doors open. Shutting out the doors is like harming ourselves.

In 2010 I met a young gentleman who was basically from Agartala, but was
studying in Hydrabad Central University. He finished his P.G. fromthere and was
pursuing Ph. D. in English.He was already NET qualified. It was the same time
when the vacancies for the post of Assistant professor were advertised. When 1
asked him why he did not apply for the post, as he is from Tripura. He without
hesitation said that ithe comes to Tripura, he will be trapped. There will be no
further progress. Of course the gentleman was rather exaggerating. I experienced
the progress, the personal growth. I got an opportunity to attend workshops at a
reputed institute like Indian Institute of Advanced Studies. But by his statement
one can imagine the damage done to the image of the educational scenario in
Tripura due to the wrong policies that we had been following, and there is a long
way to go before this damage can be undone.

6. Remuneration of the guest faculty- UGC recommends that the guest faculty
should be he paid salary as per the regular faculty. This will attract the talented
young people fresh from the universities. Young dynamic guest faculties who
might come for the short period in an institute play an important role in bringing
fresh breath of air to the institute. But the rate at which the government pays the
guest faculty i.e. Rs 250/- per class, is an amount at which we cannot attract the
talented and well qualified people. As a result we are compelled to appoint the
people without NET/SLET or Ph. D. as guest faculty. I am not making a general
statement that they are not in a position to do justice to their responsibilities. But it
is always better to have suitably qualified people.

7. Shortage of senior/middle level faculty member- The general shortage of
faculty members that we witness becomes more glaring when we think about the
middle level or senior faculty members. The senior level faculty members make
use of their connections with the influential people and get transferred to the
colleges in the state capital or in the bigger towns. As a result the colleges in the
remote area do not get the service of the senior faculty members.

To overcome the shortage, we can go for the direct recruitment of Associate
Professors and Professors at colleges. UGC recommends that out of the total post
of the Associate professors and Professors nearly 25% are to be filled by direct
recruitment. But the government is not accepting that. Only way of becoming
Associate professor is by promotion after 12 years of service. If talented and hard
working people are appointed as Associate Professors after the eight years of
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service and with the requisite research records as recommended by UGC, it can
attract the experienced people from outside and the shortage that we experience
can be minimized. Due to the shortage of the middle level/ senior faculty
members, the young faculty members with an experience of only few years, even
of few months are shouldering the responsibilities of In Charge Principal,
DDOand Head of office. In the initial stage of career, young faculty members
should be allowed to focus more on academics. For a development of an institute
a proper combination of senior and junior members is necessary. The young
members provide dynamism and new ideas and the experienced members bring
maturity and balance.

8. Shortage of academic administrator- Only having talented faculty members
is not enough. Principal plays an important role in the development of an
educational institute. He is expected to be an inspiring figure, who is in a position
to mitigate the differences and put a collective dream in frontof thecolleagues. The
state had been facing a shortage of designated principals. However this is not a
Tripura specific problem. Colleges all over the country face the shortage of the
Principals. One suggestion to minimize the shortage is to increase the
remunerationsubstantially to attract the talented and experienced people. Another
suggestion is that to modify the minimum requirement for the post of the
principal. Of course this has to be done with the consent of UGC. But instead of
15 years of experience, if a talented person is allowed to become a principal may
be after the experience of 10 years it will attract more applicants, which we do not
get now. If new people are recruited from other state at the level of Associate
professors/professors/principals, they may be allowed to join on deputation if they
wish, with the freedom to go back if they wish so. Freemobility of the labor is one
of the important factors that contribute todevelopment.

9. Open door policy- one of the Factors that guiderecruitment of the teacher is
that not to appoint a college teacher, unless there is a fare degree of possibilities
that he will stay back. Once somebody is appointed then all out efforts are made to
hold the person back.Couple of years back, the department was not forwarding the
application to other institute. The department does forward the applications now,
but without lien. It is like saying if you want to go, go forever and do not come
back. It may serve some purpose. The people may choose very carefully if they
want to leave. But in the long run it does harm to the organization. The teachers
who had worked in Tripura and goes to other state can function as brand
ambassadors of the state. If he is treated fairly and allowed to go happily, without
making him feel guilty, he/ she will spread good word about the educational
atmosphere of the state and it will attract more and more people. When I am
suggesting some improvement in the policy level, I must also add that there are
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certain positive factors in the administrative practices here. The high ranking
officers like director, secretary of education and even minister of the department
are relatively accessible than many other states. Here I found the people do listen
to you, even if you are critical. Tripura is a beautiful, peaceful state with large
avenues of research, some modification in the administrative policies and
practices will contribute towards attracting and retaining the talent in the field of
higher education. It is quite likely that even if a person opts to go out, he may feel
like coming back to the state. But for that we need to keep our doors open.

10. Need for well defined transfer policy- Transfer is many times used as a tool
to keep the peoples mouth shut. We do not have a proper, well defined transfer
policy. This suits those who have contact with the people who wields the power,
but what about those, who do not?

On an average an assistant professor gives a service of nearly 30 years. To
have a balanced regional educational development, it should be made compulsory
that out of these 30 years, few years of service may be 10 years, should be
compulsory in the colleges in the remote areas. This can also mitigate the problem
of the shortage of the senior faculty in the colleges of remote areas. If a teacher is
aware that everybody has to serve for a period of ten years in the remote areas, he
can plan accordingly. Now the arbitrary transfers creates a kind of fear in the mind
of the teachers and lot of time and energy is wasted in saving ourselves from
transfer. Transfer is also helpful in a way that if a teacher stays at one place for a
very long period, he/ she may develop some vested interest like indulging in an
unhealthy practice like tuitions which harms the educational atmosphere in the
college. Transfers put a check on these activities. Working in the remote areas as
well in the urban areas is alsobeneficial to the teacher as different types of
exposure will contribute towards his growth.

11. Neglect of English in the higher education- Importance of English need not
be elaborated. We all know this. Having accepted that all have a right to take the
education in the mothertongue, the English language need to be taught as a
compulsory paper for undergraduate. We are producing number of graduates, who
are not in a position to write a simple application. Before joining in the college in
Tripura, I had worked in two central government organizations. In the Indian Air
Force and in the Navodaya school. The representation from Tripura was very low
in both the organization for the simple reason that our students are not in a
position to compete in the national level examination due to the lack of adequate
knowledge of English.

12. Neglect of certain subjects- The educational model in India is copied from
the British and we continue to follow the same. There are many subjects which are
relevant to the people’s lives, but have not yet found the place in the curriculum.
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For example, Tripura, with so many diverse populations with nineteen tribes and
Bengali people, the subjects like anthropology, tribal studies and sociology will be
more relevant. Similarly, training like crafts based on bamboos will be more
beneficial as it will give boost to the small scale bamboo based industries. The
general neglect of the skill based training that we witness almost all over the
country is also obvious in Tripura. We may get numerous unemployed graduates,
but it is difficult to find a good mobile repairing shop, a good bike repairing shop
and good mansion. The training of these skills is left to unorganized sectors.
Thankfully the policy makers are awakening to this lacuna in the educational
sector and now there is an emphasis on opening more and more ITIs. The skilled
manpower is one of the pre requisite for the industrial development.

13. Need for encouragement to private entrepreneurs in the education-
Barring few examples like the Holy Cross College in Agartala, it is a government
which have a sort of monopoly over the higher education sector. Government is
doing a fine job, no doubt, but encouragement to privateinvestment in this sector
will also bring somedynamism in this. Government can play the role of a
facilitator and ensure that the students are not cheated. Large number of students
leaves Tripura to southern India for acquiring professional degree like engineering
from private colleges, why can’t we have it here? In the process some rich people
may open the colleges and become richer, but that should not make us very
uncomfortable. When we do not have a perfect choice, we have to go for the
option with more benefit and minimum disadvantages. The encouragement to
private educationalinstitute will bring lot of employment along with it.

14. Need for introducing P.G. in some of the colleges- Not having a post
graduation as a regular course in the colleges puts some students to disadvantages,
who cannot afford to come to Agartala and stay here. It also puts disadvantage to
the girl students. Many parents are not willing to send their daughters away from
home for education. HavingP.G. courses in at least some of the colleges will
benefit the students.

Conclusion

The shortcomings that [ have mentioned in the above pages, are common to many
states. This is indicative of the neglect of the higher education at the policy
making and implementation level for decades. Thankfully the progressive stapes
have been taken by the government, central as well as by the state government.
New universities and colleges are coming up. New curriculum like peace studies
are also coming up. But the wheel of the progress needs to be speeded up. Certain
sectionof the population is opposed to the progressive ideas like having entry of
the foreign institution in India. Of course there is a genuine fear that the foreign
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establishment will highjack the educational sector and then influence the
government policies which may not be in the national interest. But by preventing
them from coming, we are depriving ourselves of the numerous advantages that
the people in general will receive in the long run. The modern curriculum, modern
research methodologies and modern management practices that nurture the talent
that will come with the foreign institutes will greatly benefit the people. The need
is to formulate the policies in such a way that the people are not cheated. If we are
not able to that also, then I am afraid we do not trust ourselves.

Note- The paper was written in 2011 and is mainly based on the experience of
the author. It is likely that situation might have undergone changes thereafter.
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DHARMA AS A PURUSARTHA WITH SPECIAL REFERENCE TO
THE BHAGAVAD GITA

Aditya Kumar Mohanty & Monoranjan Das

ABSTRACT

In Indian philosophy Purusartha, a
Sanskrit term, denotes cardinal values
for every human. Those are four in
number, viz. dharma, artha, kama and
moksa. Among these dharma is
believed to be the core of all. Dharma
implies a set of cardinal values which
sustain human society. Thus it has
been said - "dharmo dharayate praja”.
This dharma has been delineated

ancient Indian literature. Bhagavad
Gita, a part of the great epic
Mahabharata, is one such popular text
of ancient India where dharma has
been discussed along with other
subject matters. Thus an endeavor has
been made in this paper to present the
central idea of dharma as presented in
the Bhagavad Gita along with mention
of its different dimensions.

mainly in many philosophical texts of

Key words: Dharma, Righteousness, purusartha, varnadharma, asramadharma

Dharma, artha, kama and moksa have been conceived as the four
cardinal values in the Indian philosophical texts. Values are person-specific.
Hence, these fundamental values have been aptly termed as ‘purusarthas’. The
concepts of ‘ought’ and ‘ought not’ do not make sense in non-human domain.
Human species have the innate potentiality to transcend a given state of affair in
order to judge it as ‘desirable’ or ‘undesirable’ and an action as ‘right’ or ‘wrong’.
Dharma is central to the understanding of the value-dialectics spelt out by the
Indian thinkers. The term ‘dharma’ is used in varied senses and often construed as
the synonym of religion. Needless to say that dharma constitutes the basis of
every religion. Religions differ from one another in respect of beliefs, parables
and observances. Religions are bound to be many because they come into being in
response to man’s persistent quest to grow into the higher and nobler states of
existence. Dharma in the primary sense of the term connotes a set of cardinal
values which sustain human society. Etymologically, dharma is derived from the
root ‘dhyr’ which means to ‘uphold’ or ‘support’. The path of dharma is nothing
but the pursuit of basic values such as love, service, sacrifice, tolerance,
forgiveness, empathy etc. The religious modes of life prescribed by a religious
denomination, are directed to help the individuals to live value-centric life. Bereft
of values, social order is bound to disintegrate as it would witness conflict of
selfish interests leading to dissension and discord. Human society does not consist
in merely being together but living together with shared sense of goal and value-
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systems. These fundamental values are always of contemporary relevance because
they lend stability to a social system where people with diverse aptitudes,
attitudes, ability and achievement, live together. In this sense, dharma is a
pragmatic necessity so far as it ensures harmony, peace in the social body. In the
Upanishads, satya and dharma are used as twin concepts, former referring to
righteous speech and the latter, to righteous action (satyam vadal dharmam
chara). Both speech and action are to be tempered by values which facilitate the
progressive march of the individual towards the goal. Interestingly, the concept of
‘rita’ is conceived as more fundamental in relation to satya and dharma. Both
refer to the underlying universal order. ‘rifa’ is both immanent and transcendent.
The uniformities of nature as well as the uniformities in the domain of karma are
nothing but two variant expressions of the fundamental order i.e. ‘Rita’. Action is
more consequential than speech. Dharma is nothing but the righteous action on
the part of individuals. When there is decadence of righteousness (dharma)
society is pushed to be the brink of ruin. In the Bhagavad Gita, Lord Krishan
assures that at such critical juncture when the evil (adharma) is in ascendance and
righteousness (dharma) is on the wane there is the cosmic intervention and the
divinity incarnates itself and show the beckon light to the people who are engulfed
in the darkness without there being any apparent possibility of redemption.'
Though ‘good’ and ‘evil’ are co-eternal and there is perpetual conflict between the
two, eventually it is the good, righteousness or truth (satyam) which comes out
victorious (satyameva jayate). It is decree of providence that those who tread the
path of dharma are protected by it (dharmo raksati raksitah). On the contrary,
those who live contrary to the tenets of dharma meet their ruin. The war of
Mahabharat is termed as dharmayuddha (war for righteousness), Kauravas
representing evil or unrighteous (adharama) and Pandavas representing the cause
of good or righteousness (dharma). Though the Kauravas apparently far excelled
the Pandavas in size of the army, with great heroes on their side like Karna,
Dronacharya, Duhsashana, Duryodhan, Bhisma etc. the fact that Lord Krishna
allied with the Pandavas is significative that those who are wedded to the path of
dharma are divinely protected. Kuruksetra is termed as dharmaksetra as it was the
battle field where dharma and adharma pitted against one another to settle their
respective scores.

Bhagavad Gita not only espouses dharma as the preponderant principle of the
universe but defines it in terms of the ‘ought’ and ‘ought not” which is explicitly
articulated in the concept of Varnadharma and Asramadharma. Varna literally
means the ‘colour’. Here, it means the unique nature of the individual determined

! yvada yada hi dharmasya glanir bhavati bharatal abhyutthanam adharmasya tadatmanam
srjamyahaml| (Bhagavad Gita-4.7)
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by one’s karma in the past. Each individual is unique in respect of the innate
disposition and ability (svabhava). The Bhagavad Gita defines one’s duty
(svadharma) according to one’s svabhava. It undertakes four-fold classification of
human-beings according to their svabhava namely; Vipra, Ksetriya, Vaisya and
Sudra. The dharma of each class of individuals is determined by their
characteristic nature. Vipras are pre-eminently inclined to the path of
enlightenment. Hence, they are to play the role of goal setters and guide for the
humanity. Ksetriyas by nature, are prone to the path of valour. Hence, it becomes
their bounden duty to extend security to people and society, at large, against the
onslaught of evil forces. Vaisyas are those who possess worldly wisdom. Hence, it
is their moral obligation to undertake trade and commerce which would sustain
society in the physical plane. Sudras are those who do not possess any of the
qualities of other dharmas in particular but are pre-eminently disposed to love and
serve. A society requires the services of all these four varnpas for its holistic
growth . The social good can be optimized only when people belonging to each
varna perform their svadharma. Svadharma (one’s unique disposition) is
determined by svabhava. The Bhagavad Gita cautions that social equilibrium is
disturbed when people belonging to one dharma tend to appropriate dharma of
others (paradharma). The cause of collective well-being (lokasamgraha) is best
addressed only when people perform svadharma. Dharma in the Bhagavad Gita is
also used in the sense of characteristic natures of the species across different
categories. The life of the non-humans are characterized by the instinctive urges
and necessities such as desire for food (dhara), sleep (nidra), sense of insecurity
(bhaya) and libidinal urges (maithuna). Though human-beings share these
characteristics with non-humans what distinguishes them from the rest of the
living species is their awareness of dharma and capacity of to follow the path of
dharma. Hence, the svadharma of man consists in overcoming the push and pull
of the animal propensities and follow the path of righteousness. If per chance,
people by and large, take to the dharma of the animals which is their paradharma,
then they are bound to court greater ruin not only for themselves but also the
society, at large. Collective interest should take precedence over individual
interest or selfish interest. Hence, it is said; “svadhame nidhanam Sreyah
paradharmo bhayavahah!"'.

Varnadharma determines one’s duty in a given existential situation
whereas asramadharma defines one’s duty according to the stages of life that one
lives through. Asrama is the stage of life that one remains poised in. There are
four dsrama, viz. brahmacarya, grhastha, vanaprastha and sanydsa.

' Bhagavad Gita 3.35
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Brahmacharya, that of celibate who is supposed to cultivate the qualities of head
and heart by following the principles of physical and psychic discipline. With the
passage of time as one grows from one dasrama to another one has to ascertain
one’s duty i.e. asrama dharma and remain non-compromisingly strict in the
practice of asrama dharma. Grhastha is the stage of householder when one is
supposed to discharge one’s obligation for the immediate family one is born into
or the family raised by oneself. Vanaprastha is the stage when one retires into a
state of related contemplative life, having discharged one’s onerous worldly
obligations. The stage of Sanydsa is that of renunciate when one is supposed to
remain wedded to the path of complete detachment and given wholly to the
pursuit of the highest goal i.e. moksa. Varna dharma is person-specific whereas
asrama dharma is station (stage of life) specific. Varnadhram differs from one
class of person to another sharing the same psyche and the potential ability
whereas asrama dharma is uniform for everyone irrespective one being a Vipra,
Ksetriya, Vaisya, Sudra.

Dharma is construed as eternal (sandatana) so far as it is bound up with the
nature of reality. Dharma is also used in non-moral domain in the sense of
characteristic property which bears the credential of a thing or a being. We talk in
terms of Vastudharma, Jaivadharma, Manava dharma, Bhagavad dharma.
Vastudharma refers to the essential property of an object or matter. The essential
property of water is to flow downward irrespective of place it occupies, be it a
river, reservoir or test tube. It has a tendency to flow downward unless it is
otherwise artificially confined. Similarly, the essential property of sugar is
‘sweetness’. Bereft of its essential property (dharma) i.e. sweetness, sugar ceases
to be what it is. Jaivadhrma refers to the essential nature of the living beings
characterized by instinctive drives and urges. Every living entity irrespective of its
nature, is subject to birth, growth, decay and final extinction. An entity who is not
subject to these phenomena is not a living entity, per se. Though human-beings
share these properties with non-humans they stand distinguished from others by
virtue of possessing certain characteristic essence termed as Manava dharma or
Bhagavad dharma. 1t is nothing but the ability to discriminate between
righteousness (dharma) and the unrighteousness (adharma) and the ability to
follow the path of excellence (pustimarga). It points to the moral autonomy of
human agent who stands at cross roads, as it were, with the freedom to pursue
either the path of ‘good’ or ‘evil’. When the path of the pleasurable (preya) and
preferable (sreya) are laid out before the humans, the conscientious individuals
follow the latter by eschewing the former.

“Sreyas ca preyas ca manusyam etas tau samparitya vivinaki dhirahl
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Sreyo hi dhiro’bhipreyaso vrinite, preyo mando yoga-ksemad vrinitell » 1
The pursuit of Bhagavad dharma takes the individual along the righteous path
leading to the attainment of moksa (the highest good).

The life of action involving the pursuit of requisite mundane needs is
not incompatible with pursuit of dharma. Rather human life is looked upon as
a veritable opportunity to undertake expeditious march towards the cherished
goal. So long as one has desires (kama) which need to be fulfilled one needs
artha . But anything that one tends to desire may not be what one ought to
desire (desirable). A desire is worth pursuing only if its fulfillment facilitates
one’s goal-ward march. This is possible only when kama is regulated by
principles of dharma. Dharma reminds one of the ultimate goal and helps one
adjudge whether and to what extent what one desire is worth desiring. If
desired object is the end, then artha remains as means. One should also
ascertain the moral worth of the means. This is possible only when the pursuit
of artha is tempered by the awareness of dharma. In other words, the
worthwhileness of kama and artha is determined by dharma. In this sense,
dharma can be seen as the regulative principle. On the contrary, the unbridled
pursuit of kama and artha prove to be self-defeating and retrograde. In other
words, the attainment of moksa calls for pursuit of artha and kama according
dharma. In this sense, dharma stands paramount among the purusdarthas, the
four-fold value schemata espoused by Indian scholars.
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MAKING OF A TRILINGUAL SPOKEN-SANSKRIT WORDBOOK:
AN EFFORT TO EASE THE STUDY OF SANSKRIT IN TRIPURA

Anil Kumar Acharya

ABSTRACT

This paper aims to announce the
ongoing minor research project titled
"Student's  English-Sanskrit-Bengali
Spoken-Sanskrit Wordbook" financed
by the University Grants Commission,
from 2015 to 2017, and at the same
time sharing the nitty-gritty of making

this trilingual wordbook. There are
two main parts in this article. The first
part presents the brief history of
Sanskrit dictionaries. And the second
narrates aims and objectives of the
ongoing project and highlights its
specialties.

Key words: Dictionary, Kosa, Wordbook, Spoken-Sanskrit
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(Saktigraham vyakaranopmana-kosaptavakyad-vyavaharatascal)

N o ¢ A

TR FNTCgaag i~ Arreread: fedeed e | |1
(vakyasya sesadivrter-vadanti sannidhyatah siddhapadasya vrddhahll)

Wordbooks, dictionaries, lexicons and glossaries are very important sources
for study of a language. All these help the reader to improve his vocabulary for
better expression in a language; but the difference lies in their size and presentation
of matters. Wordbook, a handy primary level reference book containing words with
their meanings in one or more than one languages, is a reduced version of
dictionaries which records words in alphabetical order usually under different
sections. Thus generally dictionaries and other lexicographical sources are the
sources for compilation of words for a wordbook, and therefore herein it is
necessary to present the lexicographical sources in Sanskrit literature in a historical
perspective.

It is believed that "the beginning of Indian lexicography is found in the Vedic
nighantus"z; though those nighantus (collections of Vedic terms) are different in
many respect, viz. structures, aims and objectives, form a typical kosa or dictionary
of later classical Sanskrit literature. In post-Vedic period many dictionaries were
compiled, but those have come to us either through citations in other texts or only in
fragments. Nanarthakosa, Namamala, Sabdérnava etc. are some of the older
dictionaries known to us only through citations. And according to Winternitz

! Amarako$a, Chowkhamba Krishnadas Academy,2013, Bhimika, p.1
2 Winternitz, M., History of Indian Literature, vol. III, p. 491
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"probably the oldest fragments of a dictionary are contained in eight leaves found
among the so-called "Weber-Manuscripts" from Kashgar in Central Asia."!
Amongst the old available Sanskrit dictionaries Amarakosa, otherwise known as
Namalinganusasana of Amarasimha is believed to be the oldest one; though scholars
are not unanimous regarding this. Thus, Winternitz has opined that ".... this too is
not certain that Amarasimha's book is the oldest among the extant dictionaries."?
And according to Macdonell - "Sadvata's Anekartha samuccaya (ed. Zachariae,
1882) is possibly older than Amara." Subsequently Abhidhanaratnamala or
Halayudhako$a by Halayudha Bhatta of tenth century A.D., Vaijayantl by Yadava
of the eleventh century A.D., Abhidhanacintamani and Anekarthasamgraha by
Hemachandra of the twelfth century A.D., Vis§vaprakasa by Mahesvara of twelfth
century A.D., Medinikosa of Medini Kara, Namamala, Anekarthamaifjari,
Trikandasesa, etc. were composed, and by those the horizon of the lexicographic
history of classical Sanskrit literature become widened. In nineteenth century two
voluminous lexicographical works namely Vacaspatyam and Sabdakalpadruma
compiled by Taranatha Tarkavachaspati and Rdhakantadeva Bahadur respectively
came into existence, and occupy the same popular and important position in
Sanskrit Kosa literature as Amarakosa.

All the above dictionaries are monolingual, i.e. Sanskrit to Sanskrit. But there
are many bilingual dictionaries, composed during the nineteenth century A.D., such
as Sanskrit English Dictionaries compiled by H. H. Wilson, M. Monier Williams,
A. A. Macdonell, Vaman Sivarama Apte, are works of outstanding merits in this
tradition. Besides, subsequently, many multilingual dictionaries have been compiled
by many scholars to express meaning of Sanskrit words in other regional languages
like Hindi, Odia, Bengali etc.

Above is the brief history of Sanskrit dictionaries. And from the above
discussion we could observe that the activity of compilation of Sanskrit dictionaries
is continuous since the classical period till modern times, and thus varied
monolingual, bilingual and multilingual dictionaries or wordbooks have been
compiled in distinct style with different aims and objectives. In this case question
may rises that in presence of number of excellent dictionaries what was the
necessity of undertaking this minor project? The answer to this question will be
delineated in the following paragraps.

During my few years of teaching experience in the general degree colleges of
Tripura I did realize that the students, as well as the Sanskrit learners of this state
are not well equipped to learn the simple or spoken form of the Sanskrit Language.

! ibid, p.493
2 ibid, p.494
3 Macdonell, A. A., A History of Sanskrit Literature, p.368
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The Sanskrit students of the colleges, as per old three years degree syllabus had to
answer questions valued thirty-five marks pertaining to spoken/simple Sanskrit in
their first and second years and in recently introduced six semester CBCS degree
program ten marks have been allotted for spoken Sanskrit for B. A. pass students.
Therefore it is necessary that all appliances should be ready before them to facilitate
their study of the Sanskrit language; but unfortunately no Word-book or Dictionary
of spoken Sanskrit including the Bengali language is available to assist and enhance
their understanding of the popular version of Sanskrit, i.e. spoken Sanskrit, for
which there exist a worldwide craze. And, though there exists online Sanskrit-
English/English-Sanskrit spoken Sanskrit dictionary, but the percentage of students
who have access to internet to avail the benefit of the online dictionary is very less.
Thus, this project has been necessitated to fulfill the above mentioned need.

In fact, as has been mentioned earlier, there are few published editions of
spoken Sanskrit dictionaries and few are online dictionaries, but this project is
unique in its own merit by including three languages inclusive of the regional
language, i.e. Bengali, by which it can serve the regional learners of Sanskrit. And
the inclusion of English will serve the national and international learners. Thus, in
absence of a spoken-Sanskrit dictionary inclusive of Bengali language in the state of
Tripura, in which a large numbers of students enroll for the study of Sanskrit and a
considerable numbers of people have strong desire to learn this ancient language,
this project will be a significant contribution towards the learning of Sanskrit
specially in Tripura and India in general. Attainable intended goals of this project
are: (i) to meet the wants pertaining to the spoken form of Sanskrit of the Degree
student community of Tripura. (ii) to avail the general public of the Bengali
speaking community who may wish to speak in Sanskrit. (iii) to provide assistance
to all readers of Sanskrit in translating Sanskrit passages dealing with day-to-day
ordinary subjects, as well as technical subjects. (iv) to eradicate the situation of
inaccessibility of voluminous dictionaries for students due to their prohibitively
high prices. (v) to create an awareness about the simple spoken form of the Sanskrit
Language.

In modern times no subject could be understood completely if that is studied
in isolation from other related subjects. And especially for Sanskrit language, which
has been used in ancient India to record knowledge form varied fields, viz. Science,
Technology, Medicine, Poetics etc., the interdisciplinary study has its own
importance. Therefore, keeping in mind the importance of the relevance of
interdisciplinary study it has been planned in this project to include terms form
varied disciplines, by which this project will not only be helpful to the college
students studying Sanskrit but also the Sanskrit learners outside of the domain of
this ancient Language.

Ambedkar College Research Journal, Vol. 2, Issue - II, 2016



20

The present work derives its material mainly from Englih Samskrit Dictionary,
published by Samskrita Bharati, online spoken Sanskrit dictionary
(www.spokensanskrit.de) and the sabdakosah (3.3) section of the book 'Functional
Sanskrit: Its Communicative Aspect' by Dr. Narenda, Pondicherry. Words in this
work have been presented under different sections, and for division of sections the
vyavaharikah samskrtasabdakosah, edited by Dr. Kumar Ch. Mishra, has been
followed. Besides, various other dictionaries, viz. Monier Williams's Sanskrit-
English and English-Sanskrit dictionaries, V. S. Apte's English-Sanskrit and
Sanskrit-English dictionaries, A. A. Macdonell's Sanskrit dictionary, Samsad's
English-Bengali dictionary, Vacaspatyam etc., have been consulted for this work.
Regarding arrangement of words it has been planned to first arrange the English
words under more than thirty categories. English words under each categories have
to be arranged alphabetically. Then the Sanskrit and Bengali equivalents of the
English words have been chosen to be mentioned therein respectively. Also it has
been planned to give the transliteration of Sanskrit words by their side in bracket.
Since this work aims to help the learners of Sanskrit at primary level, therefore
recording of synonyms of Sanskrit equivalents have mostly been avoided. And in
case of MFN (words possible in masculine, feminine & neuter forms) words mostly
masculine forms have been mentioned. The Sanskrit equivalents recorded under the
section 'Computer' have been taken exclusively from Srikant Jamadagni's draft
edition of English-Sanskrit Computer Dictionary.

During compilation of this book most of the Sanskrit equivalents have been
taken from the abovementioned different sources; but few have been independently

coined. Following are few of those: (1) Postal life insurance - IS Tl
(presalayajivana-raksdyojand) (2) Rural postal life insurance - TSGR
i (gramyapresalayajivanaraksayojana) (3) Ticket booking counter -

YRRV SHH, (yatrdpatra-samraksana-phalakam) (5) Season ticket -

é’r‘aﬁaﬁaﬁm (dirghavadhiyatrapatram) (6) Class routine - adl':qfl%dd*iﬂwl:
(dainandinapathana-vargakramah)  (7) Internal examination - AARET glen
(antarikipariksa) (8)Teaching staff - %mﬁaﬁiaﬁ (Siksa karmacarivargah) (9)

Non-teaching staff - aﬁawﬁaﬁiaﬁ: (asiksakakarmacarivargah) .

Also it is observed that coining of Sanskrit equivalents of day to day used
modern English terms is much more scientific and logical than coining equivalents
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in any other Indian regional languages. For example - dirghavadhiyatrapatram, the
Sanskrit equivalent for the English term Season ticket, sounds scientific and logical
than sijan-tikit, the English adoption in Bengali language, and many more examples
could be cited in this regard.

In the end we would hope that successful completion of this ongoing work
will be a new addition to the existing vast modern lexicographic literature in
Sanskrit language. Also wish that this will be a great help to the students and others
who are desirous of communicating in Sanskrit language like their mother tongue.
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TRANSITION IN MUNDA RELIGIOUS BELIEFS AND
PRACTICES: AN OBSERVATION

Satyajit Das

ABSTRACT

India that is Bharat, a land of multi-
linguistic and multi-religious people.
It is divided into so many castes and
tribal groups. Every community has
their own religion and follows their
own beliefs and practices from time
immemorial. But for the last several

places in their religious beliefs and
practices with the passage of time and
issues. Keeping this view in mind, an
attempt has been made in this paper
to understand the Munda religious
beliefs and practices and its
transition.

decades, few changes have taken

Key-words: India, Community, Munda tribe, Religious beliefs, Religious
practices, Transition

INTRODUCTION

The Munda tribe is one of the important tribes of India as well as Tripura.
Infact, this tribal group occupies a good position in the demography of the state.
In Tripura Munda Tribe is treated as one of the major tribes in terms of their
population. According to 2011 census report, there are 14,544 Munda people in
Tripural. This tribe migrated to Tripura a century ago from their ancestral home
like Jharkhand, Orissa, Chotonagpur and few are from West Bengal, Comilla
district of presently Bangladesh’. Most of them practice their own ancient beliefs,
which they had since the time of their origin. But the beliefs and practices of the
Munda religion are now disappearing rapidly. It is to be mentioned here that
young generation of this tribe almost forget their rituals and ceremonies.
However the Munda cannot completely be free from certain beliefs, superstitions
and traditional practices which are inherent in their minds.

The religion of the Mundas is similar to the general tribal religion as it is
animistic in beliefs and practices. It consists of the components of the sacred
beliefs, types of spirits, sacred specialists, sacred rituals and performance.
Among the Mundas the religious performance of the various rituals and sacrifices
imply recognition of the supernatural powers that can be exercised by the spirits.
This rituals or sacrifices are performed to secure the goodwill of the benevolent
spirits and to avert the ill-will of the malevolent ones. So the realm of Munda

! Census report 2011, Govt. of India
? Adhikari, 1988, p.11

Ambedkar College Research Journal, Vol. 2, Issue - II, 2016



23

religious beliefs and rites are really comprehensive. The Munda concept of
religion is not limited to the sphere of tradition-bound beliefs alone; it is
translated into action in their daily lives.
Objectives of the Study
This paper intends to represent a systematic exposition of the religious beliefs
and practices of Munda people in Tripura. In order to achieve this, the objectives
of this study are as follows;
1. To know the basic principles of Munda religion
2. To know the distinctive religious beliefs and practices of Munda
people
3. To know the transition in Munda religious beliefs and practices
Methodology
This study is basically based on the information collected from primary and
secondary sources. Data has been collected through structured questionnaire and
also from secondary sources like published books, reports, research works,
journals and news papers. Information has also been collected through internet
browsing.
Sampling Design
For the purpose of this study, 100 numbers of respondents have been selected
through purposive random sampling method. Respondents have been selected
from three numbers of tea gardens of North Tripura district such as Ranibari tea
garden, Pearacherra tea garden and Maheshpur tea garden. The field survey has
been conducted in 2013-14.
Significance of the study
There are a number of studies made on Munda religion. This study highlighted
religious beliefs and practices of the Munda tribe. The outcome of the study will
help in understanding the religious aspects and reason behind transition that are
taken place in Munda religious beliefs and practices. The present study may
enable us to have an idea about their past and present. It may provide a guideline
to those who deal with societal problems.
MUNDAS NOTION OF RELIGION
The Munda people are not atheists. They are polytheists. They are worshippers
of many God and Goddesses. The nature and character of the God vary. Some
Gods are benevolent & some Gods are supposed to be malevolent. Their religious
rites and rituals are adjusted according to the cycle of socio-economic life

patterns.
DEITIES IN MUNDA BELIEFS AND PRACTICES
The Munda believe in several Gods and Goddesses. According to their belief

there are both benevolent and malevolent Gods and Goddesses. The names of the
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benevolent Gods are: Sing Bonga, Desauli Bonga, The Jaher Buri, The chandi
Bonga, A chrael Bonga and Ora Bongako. The names of the malevolent Gods
are:Banita and Bongas.
Principal Deities in Munda Religion

There are some principal deities and spirits who are of great significance to the
religious minded Mundas.
*Sing Bonga: The believers of sing Bonga invoke the blessings before every
important religious ceremony. Besides Sing Bonga, the Mundas ordinarily
worship the spirits of his deceased ancestors and the presiding deities of his
village. Sing Bonga or the Supreme Deity has indeed no specific worship, but is
reverentially remembered by the Mundas when, before every meal he puts down
on the ground a few grains of rice from his plate. In serious calamities, has ever,
Sing Bonga is specially invoked and a white fowl] is sacrificed to him.
% Desauli Bonga: This God aids the Mundas in their agricultural operations
and also aid them in their hunting excursions.
% The Jaher Buri: This God Jaher Buri is worshipped for guiding them in every
concern of life.
% Chandi Bonga: Chandi Bonga is worshipped for guiding them in their life
and orders every human event.

All the three deities are worshipped by the ‘Pahan’ or village priest at stated
times in the sacred groves of each village.'
% Achrael Bonga : There are another benevolent deity of Mundas whose
function again is one of beneficence. These are protecting deities — the guardian
angels of particular families and classes. Such is the Achrael bonga, who presides
over the interests of married women, but should any such women surreptitiously
carry away any article from the house of her parents, the Achrael Bonga would
mark his displeasure by bringing sickness to the house where the stolen goods are
taken.
*Ora Bongako : Ora Bongako (house gods) are the gods of the household.
These gods are the spirits of the deceased ancestors of each Munda family. The
head of every Munda family worships these household deities in the ‘ading’ or
sacred tabernacle of his house. Their blessings are invoked at every social
ceremony and religious festival.
* Banita Bongas: The Munda are also worshipper of Malevolent deity. Such as
Banita Bonga. This Banita Bongas required to be appease or propitiated by the
Mundas.

! Roy, 2004, p. 258
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According to the good or bad life led by a man during his present life, he will
be sent back to the world by Sing Bonga either as a man or as a beast, as a bird or
as an insect. On death the ‘roa’ or soul is carried away by the ‘Jom Raja’ (the
devouring king), the god of death to his abode in the south (Kata — jambar). Such
is the Munda’s idea of re-birth which is yet in a rudimentary stage, and not half
so elaborately worked our as by his neighbors.1

FESTIVALS

The worship of various deities is gradually getting institutionalized in so far as

some pujas and festivals are organized in definite months and dates for definite
purposes. The following pujas and festivals are performed by the Mundas.
* Sarhul: It is held in the month of vaisak (April-May). It is a three-day long
famous festival. It is ancestors worship. During the puja pahan comes with three
water jars; two jars are filled with pond water. Only males are allowed to
participate in this festival; they offer sakua’s flowers, Arwa rice, handia to the
God. On the first day they offer cooked arwa rice and some fruits and afterwards
take prasadam.

On the second day third water jar is filled with handia and kept infront of God

as offerings. They drink the offerings as prasadam. On the third day, a hen is
sacrificed and offered to the deity. Afterwards they cook and eat it as prasadam.
The residue of prasadam is brought to the home to be consumed by males only.
* Karma: It is held in the month of Aswin (September- October). All the
villagers without any restrictions can participate in this festival. It is a fertility
cult. The myth of this festival is like this: Karma and Dharma were two brothers,
once their father asked them who among them was greater. On being asked this
Karma started worshipping the tree of Karam and started farming and Dharma
kept busy himself in doing something else. Finally Karma became richer than
Dharma. Therefore this sacred performance is celebrated.

Pahan sow the seeds of paddy grains one week before the worship gets
started. One week later, village people come with kettledrum to bury ‘a twig of
Kadumba plant’ in Akhra and the pahan worships that twig. When the whole
process is done all the children and adults have handia, rice and dance around
Kadumba plant buried in Akhra. This process takes place for three days. By that
time, the plant of rice, which was sown by pahan in Akhra, grows up to 20 cm,
which is a sign of good farming. After three days, the whole objects offered in
Akhra are then put into the river and afterwards all the villagers get gud, chiwda
and mudhi in the form of prasadam.

% Phagun: 1t is held in the month of falguna(February-March). This festival is
celebrated outside the courtyard, near a simar tree. Hen arwa rice, fruits, flowers,

*ibid, pp. 259 & 260
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handia are offered to the deity. The hen is let loose to eat the arwa rice. Next the
hen is sacrificed and offer to the deity. The sacrificial bird is cooked, and the
meat is served to the children and the adults drink rice beer. Womenfolk are not
allowed to participate here.'

*Roghara: 1t is held in the month of chaitra(March-April). It is a magical
ceremony designed to ward off evil spirits from the village. Only females are
allowed to participate in it. During the puja, they keep fasting. At that time, the
females with all earnestness wash their utensils and cloths; clean their houses and
sweep their courtyard. After this operation, they assemble at Akhra and decorate
one pitcher with sacred water, mango twig, vermilion and flowers. At the same
time the womenfolk put vermilion on each other’s forehead. The village women
and the pahan’s wife throw arwa rice at the courtyard of the Akhra. Hens are let
loose to eat the rice grains. After some time, they jointly sing and dance.”

% Karam Puja: This Puja is organized by the Munda in the month of September
every year. Karam Puja means to worship a tree named ‘Karam’. This puja is
also called Aattimongala. The main purpose of this puja is to cure from illness
and for living happily and peace fully throughout the year. In this occasion he-
goats were sacrificed and its meats are taken as prasad with Handia. The Munda
man and women dance together in this occasion.

% Ora Puja: Ora Puja means ancestors worship. It is performed during the month
of ‘Aswin’ (October) on the eve of the Durgapuja. It is very important to note
that a particular plant called ‘Khaimuta’ is collected from the wild jungles and
worshipped with great respect. The place of worship is usually selected at a place
outside the house. All the villagers are assembled at the time of this worship. It is
significant to point out that one pegion or a cock is allowed to fly away from the
alter in the name of their ancestors. It is believed that, it gives peace to the
departed soul of their ancestors.

% Ghardevta puja: This puja is done while a Munda family suffering from
disease. This puja is organised any time in a month of a year. In this puja the
deity ‘Oang Hafrom’ is worshipped. Oaa means home and Hafrom means devta
or God. The main components of this Puja are rice, handia, chicken, goat etc.
Generally the Munda Headman worships this God. He spells the mantras in his
own Munda language.

% Bhakti puja or Baghua puja: In this puja, tigers are worshiped in a jungle.
They make an image of tiger with clay and put it in a clean place. This puja is
done with a view to protect their domestic animals like cow, goat etc from the
attack of tiger. Red cock, rice, coconut, banana, handia are the main ingredients

! Source-wikipedia.org/wiki/Munda people
? sodhganga.inflibnet.ac.in/bitstream/10603/105750/4/th-1906-%20chapter%202
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of this puja. The Headman of Munda himself performs this puja. Prasad is
usually taken by them in the jungle itself.
* Daram Puja: This puja is organised in the square of village paths. In this puja
wind god is worshipped. On the path, they make a sketch with coal dust and
vermilion. Black & red chicken are sacrificed in the Puja. The Head man plays
the key role to perform the puja. The ‘prasad’ is taken on the spot. Dance & song
continue goes on during the puja.
* Marangbonga Puja: In the Bengali month ‘falguna’ this puja is held every
year. The Munda women are strictly prohibited to participate in this puja. The
Munda believe that, participation of women in this puja might have harmful for
them. The white he-goat was sacrificed in this puja and they used to eat its meat
as prasad with ‘Handia’. The important thing relating to this puja was that the
Prasad was not allowed to bring into the home.
CHANGES

The core of the Munda religion is clothed with some superstitions.
Advancement of the culture and civilization of a people demands gradual
elimination of superstitions, prejudices, errors and abuses. It is in this light that
the following observations are made.'

1. The cure of disease assumes a magico-religious character. A puja is
supposed to be a must, and a saran, is engaged to make offerings and
sacrifices and to utter spells. It is time to depend more on herbal or
modern medicines than on such pujas.

2. Worship of the guardian deities of elephant, tiger and bear had
relevance when there was deep forest infested with animals. The
Bengalese too worship the tiger-god in different names. In Tripura and
eastern parts of Bangladesh the tiger-god is known as baghai.

3. The series of sacrifices of unfortunate domestic birds and animals
constitute a heavy drainage on their meagre economy. Trust in God
does not essentially require sacrifice and bloodshed. There is a
bottomless basket because of the habit of fuddling and endless
offering.

4. The killing of a person on the simple suspicion of being a witch is most
unkindly. But this system is not exists in the Munda society.

Existence of witchcraft in the society

Practising of Count %
witchcraft
| Yes 5 5

* Chaudhuri, 1983, pp. 71 & 77
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No 95 95
Total 100 100

Source: Field survey

It is evident from the above table that only 5% Munda people still
believe on the practice of witchcraft but rest of the numbers (95%) are
not agree with the existence of witchcraft in their society. It means due
to the spread of education, increasing awareness and dependence on
modern modes of science and technology, the local Munda people are
not believe on their traditional superstitious activities.

In the wake of growing scarcity, population explosion, spread of
literacy, availability of medical facilities and cultural contact the very
faith in certain traditional beliefs and practices is getting eroded. The
educated Munda often question the reasonableness of those traditions.
It may be expected that in future the Munda society will get rid of
many of its superstitions.
There are few Munda families who have been recently converted to
Christianity.
It is interesting to note that the Munda people are found to take part in
all sorts of rituals and festivals organized by one ethnic group or the
other inside or outside the garden. Especially in the Hindu organized
‘pujas’, Mahadeva or Shiva is most widely worshipped God among the
Munda. Besides, there are Goddesses like ‘Kali’, ‘Laxmi’, ‘Manasa’,
‘Sasti’, ‘Durga’ are worshipped by them.
It is to be mentioned here that while the elderly people are trying to
maintain their traditional religious ceremonies, many younger people
do not even know their names. The present generation is very much
conversant with the names and ceremonies of local deities.

Awareness of ancestral deities

Know the names of Count %
ancestral deities
Yes 7 7
No 93 93
Total 100 100

Source: Field survey
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It is cleared from the above table that only 7% Munda people still
know the name of their ancestral deities but rest of the numbers (93%)
are not aware of the same. It means changes have taken place in their

beliefs.
9. The folk-song, folk-dance and folk-tale of Munda in Tripura are losing
its existence gradually. This is because of the apathy and

indifference or lack of interest of young generation in all these age old
tradition. They love to see and listening songs of the silver screen.
Playing of Hindi songs through Stereo or microphone is a common
scene in the tea garden.
CONCLUSION
Change is perhaps inevitable for any society at any point of time and at any
place. Human society usually treats itself as a changing unit. So Munda society is
also come under this societal principle; hence it is in the phase of transition. The
factors contributing to these changes are modern day trend and progress in
education, medicine and economy. It can be concluded by saying that Munda
society now passes through a transition between tradition and modernity.
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AN APPROACH AND STRATEGY OF TRIBAL DEVELOPMENT IN INDIA

Lalthlamuana Darlong

ABSTRACT

Right from the British rule in India,
there have been many changes and
shifts in  the
strategies to tibal

approaches and
development.
Tribal development have changed
not only in conformity with the
developmental policies and
strategies that has evoloved over a
period of time, but also in keeping
with  the
priorities of tribal people.

changing needs and

Though the problems of
tribals had attracted the attention of
country's politicians, policy makers
and social workers much before
independence, the whole perspective

avis the tribal people in India
underwent a significant change only
after  the of the
Constitution. the builder of modern
India took the task of development of
tribal people and their integration
with  the
society as one of the problems of
nation-building and accordingly, the

adoption

mainstream of Indian

subject of tribal development ha been
accorded an important place in
strategy  for
development since then. The study

India's national
tends to show does the approaches
and strategies of tribal development
ha taken place.

with regard to the role of state vis-

Key words: Economic Development, Tribal, Approach, Strategy, Pre-Independence, Post-
Independence Period etc.

Introduction

The economic development of tribals is on the agenda of the independent
India and one of the measures of alleviation the sufferings and removing their
backwardness. Unfortunately there exists a disheartening scenario when one tries
to envisage the plight of the tribals in their efforts to amalgamate themselves into
the fabric of developing society and its culture. The fruits of Independence have
not somehow been tasted by this neglected society spread over hills, valleys and
plains. But after independence, the Indian Government accepted the policy of
integration of tribals into the mainstream of national life and to provide
opportunities for their economic development. Though the problems of tribals
had attracted the attention of country’s politicians, policy makers and social
workers much before independence, the whole perspective with regard to the role
of state vis-a-vis the economic conditions of tribal people in India does not
change as expected.
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During the Pre-Independence period, the British rulers mostly followed the
policy of segregation and tried to keep the tribals isolated from the rest of the
population, in the name of safeguarding the tribes from possible consequences of
non-tribal incursion. They were out off from the main currents of India’s social
and economic life. The desire for protection was good but unfortunately the
policy was entirely negative. What tribal people needed was not isolation but
planned contact on the basis of positive policy of economic progress.

The first Prime Minister of free India late Pundit Jawaharlal Nehru, who had
great love for the tribals, wanted the tribals to ‘develop along the lines of their
own genius’ and further assured that in no case should these be any imposition in
the name of their development.! Delivering the inaugural address at the
Conference of Tribes and Scheduled Areas held at New Delhi, in 1952, he states
that “T am not at all sure which way of living is better, our or theirs . . . . . . .
They are people who sing and dance and try to enjoy life; not people who sit in
stock exchanges and shout at each other and call that civilization™.? Further,
addressing an all-India Conference of the Tribals held at Jagdapur (Bastar
District, Madhya Pradesh), in March 1955, he advised the tribals of India in the
following words: “Wherever you live, you should live in your own way. That is
what I want you to decide yourselves. How would you like to live? Your old
customs and habits are good. We want that they should survive but at the same
time we want that you should be educated and should do your part in the welfare
of the country”.?

The overall policy approach towards the tribals had been: isolationist;
assimilative; and integrationist. The first approach is to, ‘let them choose their
own way, let them remain isolated and not touch them. The third approach is to
integrate them into the national mainstream, let them develop a sense of oneness
with other people, a sense of unity and understanding. Despite, economic
development of tribal populations received special attention as their problems are
different from other backward communities. Consequently, with the natural
geographical barriers separating them, the tribal population still lived in their
forests and hills over centuries unaffected by outside changes.

India, a democratic and secular nation is committed to the development and
welfare of the tribals who form approximately 8.20 percent i.e. 84,326,240
constituting of the total population of the country, as per the 2001 Census. They
also form to be the most backward sections of the country. Here, we propose to

! Jawaharlal Nehru, in his “Forward” to the Second Edition of Verrier Elwin, 1959.

? Jawaharlal Nehru, “Inaugural Speech” delivered at the Conference of Tribes and Scheduled
Areas held at New Delhi, on 7" June 1952. Published in Vanyajati, 1964.

? Jawaharlal Nehru, “Inaugural Speech” Inaugural Addressed delivered at the all India
Conference of the Tribals held at Jagdulpur, Bastar district (Chattisgarh), in March 1955.
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examine the strategy of the colonial rulers as well as that of independent India
and the study seeks to present an overview approaches and strategies of tribal
development in India as it evolved over the years.

Defining a Tribe

The Constitution of India nowhere states explicitly how a ‘tribe’ can be

recognized and how it can be distinguished from a ‘caste’ or a ‘non-tribal’. In
fact, there exists no satisfactory definition of ‘tribe’ anywhere. To the ordinary
man the work suggests simple folk living in hills and forests, to the people who
are a little better informed, it signifies colourful folk famous for their dance and
song; to an administrator it means a group of citizens who are the special
responsibility of the President of India; to an anthropologist it indicates a special
field for study of social phenomenon”.1 All these are impressionist distinctions.
The Imperial Gazetteer of India, 1911, defines a tribe as a “collection of families
bearing a common name, speaking a common dialect, occupying or professing to
occupy a common territory and is not usually endogamous though originally it
might have been so”. Different scholars have attempted to provide definitions of
a tribe. Some of them provided by eminent scholars are as follows:
According to Raisley (Shashi Bairathi-1991) a “tribe” is a collection of families
or groups of families, bearing a common name which as rule, does not denote
any specific occupation, generally claiming common descent from a mythical or
historical an animal but in some parts of the country the tribe is held together
only by the obligation of kinship. Members speak the common language and
occupy a definite tract of country.

Mahendra Mohar Verma (1996) defines that the tribe may be defined as a
group of people speaking a common language, covering uniform rules of social
organization and working together for common purposes such as trade,
agriculture or welfare. Other typical characteristics include a common name, a
contiguous territory, a relatively uniform culture or way of life and a tradition of
common descent.

Approaches and Strategies of Tribal Development in India
Right from the British Rule in India, there have been many changes and shifts
in the approaches and strategies to tribal development. The institutional,
structural and functional contours of tribal development administration have
changed not only in conformity with the developmental policies and strategies
that has evolved over a period of time, but also in keeping with the changing
needs and priorities of tribal people.

! Report of the Scheduled Areas and Scheduled Tribes Commission, 1961, pp.1.
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Prior to independence, British Government, on the one hand, and the social
workers, reformers and missionaries on the other, had work for the development1
of the tribals and evolved their respective lines of approaches. These approaches
to tribal development may separately be considered in the context of pre-
independence and post-independence periods. While the approaches during the
pre-independence period mostly varied at the two extremes, i.e. the policy of
isolation or total assimilation process is still these, but mostly at the initiative of
the social reformers. Historically, the approaches to the development of the tribal
people in India, can, therefore, be divided into three categories such as:

@) Isolationist Approach;
(i1) Assimilation Approach; and
(iii))  Integration Approach

Isolationist Approach

During the British rule in the pre-independence period, most of the tribal
communities in India remained isolated from the mainstream of national life.
Deliberately, the tribal areas were kept scheduled and cut off from the rest of the
people. The policy of the British government was solely directed and dominated
by the colonial interests and based on isolation and exploitation of the tribals.
Since the policy of isolation and neglect encouraged and usurp the tribal land
forests, the tribesmen had to remain at the Mercy of the officials and usurers. It
was a policy of total neglect and saga of exploitation.” The vested interests i.e.
non-tribal landlords, contractors and moneylenders not only took possession of
the tribal land but also brought the tribals in perpetual bondage. Such
encroachments on the tribals right in land and forest led to the exploitation of
anger in the form of tribal uprising in many places.

On the whole, the British government was inclined to leave the tribesmen
alone, partly because of the task of administration, especially in the broader
areas, was difficult and unrewarding, partly from a desire to quarantine the tribes
from possible political infection, and partly because a number of officers
sincerely held the view that the people were better and happier as they were.” The

' By development Gandhiji meant “the development of man in his entirely, making him aware
of himself as part of the development process, raising the standard of his living and life and
giving him freedom not only from foreign domination but also from economic exploitation,
economic indebtedness and intellectual servitude. It is the process of growth of man, gaining
in self-confidence and becoming self-sufficient. For him the attainment of self-sufficiency,
self-reliance and self-confidence are the major aspects of development. See as quoted in K.K.
Mukherjee, Vol.2, No.5, 1081, 00.6.

? Verrier Elwin, 1963, pp.10.

? Revankar, R.G., 1971, pp.151.

* Verrier Elwin, 1959.
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policy of isolation by the British government was largely affected by their
deliberate efforts not to develop communication in the tribal areas, which, as a
result, remained cut off from the rest of the population. They had no
communication with the rest of India and consequently, a sense of separatism
developed in them. Apart from the policy of isolation and neglect, the British
never hesitated to intervene to mop up whenever any untoward tendency,
detrimental to their colonial interest, was sensed among the tribals. Verrier
Elwin, the renowned anthropologist and the advisor on tribal affairs to the
Government of Assam, recommended the isolation of tribal groups in certain
extreme cases. Advocating the establishment of a sort of ‘National Park’ for the
tribal people, Elwin advised that their contact with the outside world should be
reduced to the minimum.' The social reformers and the national leaders fighting
for the freedom of the country did not subscribe to Elwin’s ‘National Park’ policy
for keeping the tribals as museum specimens. Criticizing the ‘isolationistic’ and
‘separatistic’ approach as dangerous for national solidarity, A.V. Thakkar, a close
associate of Mahatma Gandhi, advocated for the assimilation of tribals with the
mainstream of Indian society which later came to be known as assimilation
approach.

The Government of India after independence also continued with the policy of
isolation, of course, in a slightly modified form. The partial exclusion of large
tribal areas was followed by special welfare measures, which resulted in a
separatist move, i.e. the demand for an independent Naga State and an
autonomous Jharkhand. The declaration of “a few particular areas of tribal
concentration as Scheduled Areas and Tribal Areas” is also an example of partial
isolation. The fund meant for ‘tribal welfare’ was kept reserved for tribal
development and the general fund was not utilized for the developmental work
among them. They were not given the benefit of being a part of the general mass.

Assimilation Approach

Assimilation as an approach to tribal development refers to the assimilation of
tribal people with the rest of the population through acculturation and their
ultimate incorporation into the mainstream of society. Acculturation according to
anthropologists is a phenomenon “which results when groups of individuals
having different cultures come into continuous first hand contact with subsequent
changes in the original cultural patterns of either or both groups”.2 This process
of tribal transformation has been conceptualized by M.N. Srinivas as
Sanskritisation.” The process of tribal acculturation or sanskritisation is expected

' Verrier Elwin, 1939.
2 Redfield, Robert, 1936.
3 Srinivas, M.N., 1957.
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eventually to result in tribal assimilation. Park and Burgers define assimilation
“as a process of interpretation in which one group acquires the memories,
sentiments and attitudes of other groups and in this way incorporated with them
in a common cultural life”." It has been argued that through this process of
assimilation, cultural differences tend to disappealr.2

Being moved by the plight of the tribals, the social workers and politicians
under the leadership of A.V. Thakkar strongly criticized the isolation policy and
argued for their assimilation with mainstream of India society. Dealing with the
problems of Aboriginals of India in his R.R. Kale Memorial Lectures, in 1941,
Thakkar observed that “to keep these people confined to or isolated in their
inaccessible hills and jungles is something like keeping them in glass cases of a
museum for the curiosity of purely academic persons”.3 Analysing the tribal
problems in terms of poverty, illiterate, lack of communication, ill health, defects
in administration of all these problems from tribal areas an indicated a line of
action to be applied to any tribal concentration. Emphasising the need and
importance of contact, he argued that unless the aboriginals realized through
contacts with more advanced people their own backwardness in the economic,
social and political field, they could not make any progress.

Anthropologists like Elwin, Majumdar, Dube and Ghurye opine that this
culture contact has created a set of different types scholars have come out with
different categories of tribes, their classification reveal that the process of
assimilation has been a part and parcel of the tribal’s in India have acquired the
way and life pattern of the Hindu religion. Ghurye characterized the tribal’s as
‘Backward Hindus’ or ‘as imperfectly integrated classes of Hindu Society’ and
argued that “any attempt to isolate them from the mainstream of Indian life

. 4
would be meaningless”.

Integration Approach

The third way in which the tribals of India were approach is of integration of
the tribes with the regional and national setting. Paying due attention to different
arguments and counter arguments, the leaders of independent India rejected the
policy of isolation on the ground that it would deepen and perpetuate division
within the Indian nation and considered it wise to adopt a middle path of national
integration by pursuing the policy of protection and welfare simultaneously. The
base of Indian culture being ‘unity in diversity’, the politicians, social reformers,

! Park, R.E. & Burgess, W.W., 1921, pp.735.

2 Rose, A.M., 1956, pp.557-558.

3 As quoted in Vidyarthi, L.P. & Rai, B.K., 1977, pp.429.
* Ghurye, G.S., 1963.
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anthropologists as experts on the tribal ways of life and the administrators
combined approach towards the tribals.

In the background of pre-independent thinking about the tribals, the forest
Prime Minister of India gave a serious thought to the problems of tribals and
suggested his own enlightened approach ‘to develop the tribals along the lines of
their own genius”, and expressed his disapproved against our false idea “to call
some people primitive and to think of ourselves highly civilized”. The
Panchsheel, i.e. the five fundamental principles for tribal development enunciated
by Pundit Nehru and the latest approaches to tribal development as visualized
through the tribal Sub-Plan strategy since the fifth five year plan clearly reflect
the policy of integration through protection of tribals against exploitation and
their socio-economic development.

Tribal Development in Pre-independence Era

For centuries the tribes have been living in the remote hills and forests, leading
an independent life. The Britishers came in contact with them in the beginning of
the 19" century. They did not like to interfere with the tribals. Therefore
administration of tribal areas was kept separate from the normal administration of
the General Mass. This policy is known as ‘Isolation Policy’. When British had
spread into part of the Indian sub-continent, the tribal areas in India were the lasts
to come under the British rule. This was mainly due to inaccessibility to the
difficult terrain and remote forests they were living in with the development of
transport and communication, which opened up the hitherto inaccessible tribal
areas, the British rulers entered into the hills and forests inhabited by the tribals
that ultimately led to the extension of British administration and establishment of
law and order in these areas. With this change, there was an influx of other caste
people from a more civilized world who rushed into the tribal areas to exploit its
economic potentials.

Being supported by the British Policy, the non-tribal vested interests namely,
landlords, contractors and moneylenders started exploiting the tribals and usurp
their land and forests. These vested interests not only took possession of the tribal
land, but also brought the tribals in perpetual bondage. While the British
administration, along with the vested interests, started exploiting the tribals and
the resource rich tribal areas, it did not take any positive step to improve the
tribal’s lot. Therefore, the tribal people continued to rise in rebellion for a long
period for asserting their right to self-governance particularly in relation to their
rights over land and forests. History reveals that there were instances of clashes
between the tribal groups and the police, which ultimately resulted of sovereign
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power by the colonial. Though a number of Acts' were passed by the British
government to deal with the tribal problems, the history of tribal development in
India can, however, be traced to the 1930’s when for the first time an official
reference was made to the ‘backward tribes’ in the Government of India Act
1935. By passing the Government of India Act 1935, the British government
declared some of the tribal areas as ‘excluded’ and others as ‘partially excluded’
and adopted a somewhat soft policy in administering those areas.

Taking an opposite stand to Verrier Elwin’s ‘National Park’ theory, A.V.
Thakkar, a close association of Mahatma Gandhi, strongly criticized the isolation
of the tribal people and argued for their assimilation with the mainstream of
Indian Society. To him, ‘separatism’ and ‘isolationism’ seemed to be dangerous
theories as they struck at the root of national solidarity. Emphasising the need
and importance of contact, he argued that unless the tribals realized through
contacts with more advanced people their own backwardness in the economic,
social and political field, they could not make any progress.

Tribal Development in Post-Independence Era

Although the problems of tribals attracted a great deal of attention of the
Indian polity much before independence, concrete efforts of solving their
problems were taken up only after independence. In the initial years after
independence, the British policy of isolation was followed, but with little
modification. Gradually it was replaced by the policy of assimilation (as a result
of contact of the tribes with the non-tribals) and the integration of the tribals in
the regional and national spheres. The observation made by the sub committee
appointed by the Constituent Assembly under, the chairmanship of Shri. A.V.
Thakkar that “the declaration of a few particular areas of tribal concentration as
Scheduled Areas and Tribal Areas does not always indicate the isolation policy”
shows that some form of isolation was suggested to check exploitation and not to
keep the tribal isolated. The committee, however, recommended that
“considering the past experiences and the strong temptation to take advantage of
the tribal simplicity and weakness, it is essential to provide statutory safeguards
for the protection of the land”. Being fully aware of the responsibilities of
democratic state, the Constituent Assembly accepted the recommendations of the
Sub-Committee, and thus, the subject of development of the tribals been an
integral part of India’s strategy for national development.

Keeping in view the recommendations of the Sub-Committee and the
philosophy underlined in the Objective Resolution moved by Pundit Nehru and

" Though a large number of Acts were passed by the British Parliament from time to time, the
important Acts which had a direct bearing with the tribal problems are the Scheduled Tracts
Act 1870, Scheduled Districts Act 1874 and the Backward Tracts Act 1919.
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adopted by the Constituent Assembly on January 2, 1947, the Constituent
Assembly incorporated a number of provisions in the Constitution to protect and
safeguard the interests of the tribals and raise their standard, so that they could
participate in various activities on terms of equality with the other sections of
society. One such important provision made for the development of the
scheduled tribes is Article 46 of Part IV (Directive Principles of State Policy) of
the Constitution, which succinctly states that: “The state shall promote with
special care the educational and economic interests of the weaker sections of the
people and in particular of the scheduled castes and the scheduled tribes and shall
protect them from social injustice and all forms of exploitation”.

As a Directive Principle of State Policy, Article 46 of the Constitution cannot
be questioned in the court of law. Still it is significant from the point of view of
policy formulation for the tribals and other weaker sections of the society. Other
provisions contained in the Constitution stem from this important Article. Lastly,
for the welfare of the tribal people and to improve the level of administration in
the scheduled areas Grants-in-aid are provided by the Central Government.' The
Government of India has taken bold steps to develop the tribal economy and
tribal areas. Some areas were declared as scheduled areas and were given more
emphasis for their overall development,” through Five Year Plans

Economic Development Provisions for the Scheduled Tribes

The Indian constitutional provisions for tribes are protective, political and
developmental nature. As per clause (1) of the Article 342, a presidential
notification was issued in 1950. Containing the names of tribal groups and
communities deemed to be “scheduled tribes” in relation to a particular state or
union territory.” The Constitution makers were fully aware of the need for
specific provisions in the fundamental law of the land for the overall
development and welfare of this weaker and downtrodden section of the society.
Apart from Article 46 of the Constitution which constitutes one of the most
important elements of the ‘Directive Principles of State Policy’, the Constitution
of India contains several other provisions for the upliftment of the tribals.

The new Economic Policy (1991-92) Act, needs to be looked at in the frame
work of economy of production and reproduction in society, other. The value of
this act will however, be reduced in the socially context of the material
circumstances created by the new economic policy. Accordingly, the significance
of this act for tribal forest dwellers autonomy and self rule can be understood in
the light of the liberation of the Indian economy from the respective of the

! Shukla, D.N., 1970, pp.319, 552 & 554.
2 Bhowmik, P.K., 1982, pp.298.
3 Malhotra, R., 1992, pp.265-266.
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constitution of India.' Keeping in view the prevailing divergence among different
tribal groups all over the country, the constitution entrusted the states with the
responsibilities of tribal development and administration. Under the fifth
schedule of the Constitution the Governor of a state has been given the authority
to modify certain central and state laws in the interest of the tribals.

Nehru had a deeper insight into the problem of tribal development and greater
love and appreciation for the tribal life and culture. He observed ‘they are an
extremely disciplined people, often much more democratic than most others in
India. Without a constitution, they function democratically and carryout the
decisions made by their elders and their own representatives almost without
exceptions”.> As for the general policy approach to tribal development, it is
pertinent to recal the statement made by Dr. Rajendra Prasad, the first President
of India, indicated that “there should be no idea of forcing anything on the tribals
either by way of religion, language, or even mode of living and customs.
Facilities for educating and for general improvement in their economic life
should be provided for them, and it should be left to them, to choose whether
they would like to be assimilated with, and absorbed by the surrounding society,
or would like to maintain their own separate tribal existence”.’

To sum up, it can be said that although enormous approaches and strategies
for the economic development of tribal are made, however, the tribal people were
still the most backward sections of the society. Therefore, there is an urgent
necessary to re-look and re-think the processes which should ensure and in
accordance with the social, economic and cultural condition of the diverse people
in the country.
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PROSE IN THE TAITTIRIYA SAMHITA OF THE KRSNAYAJURVEDA

Ranajoy Bhattacharjee
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in the field of Vedic sacrificial rituals.

It has two main divisions, viz. Sukla

prominent position in the

and Krsna. Peculiarly enough, we
come across prose composition in
abundance in the Taittirtya Samhita
of the Krsnayajurveda; in contrary to
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Therefore in this article an attempt
has been made to discuss the
importance of the Krsnayajurveda as
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composed in verse form. And prose

Key words: Veda, Krsnayajurveda, Taittirtya Sambhita, Prose, Verse form,

With the advent of Aryan civilization, a plethora of knowledge, which arose
in the sacred land of India and enlighted other countries transcending the barriers of
land. The first written record of Indian civilization containing the highest fountain
of the ancient wisdom, the record of the deepest realization of supreme reality, is
known by the word ‘Veda’. The Vedic literature is one of the vast literature in the
world. This very literature is enriched with the four Vedic Samhitas, many texts of
the Brahmanas, Aranyakas and Upanisads with their commentaries. Among the four
Vedic Samhitas the Yajurveda Sambhita occupies a prominent position in the Vedic
literature. It has got much importance in the field of Vedic sacrificial rituals. The
definition of the been in his

Yajurveda has enunciated by Jaimini

sl

PiirvamImarnsasiitra as “29 g3 Aeq:  (Sese yajuh sabdah)” .The definition of the

Yajus as commented upon by Svavarasvamin is as follows, “dT afifee = qigerg dd.

I E| I3:  (ya na gitir na ca padabadham tat praslistapathitam yajuh)”. The

words which are syntactically connected and continuous and free from metrical
form or musical melody but designated as mantra is called Yajuh. The Yajurveda

! Purvamimamsa, 11.1.37.
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has two main divisions, viz. Sukla and Krsna.1 The former is called Sukla because of
its purity and clear injunction and also for its well arranged hymns unmixed with
explanatory prose passages. The name Sukla appears to be justified also for the
reason that it was said to have revealed by the Sun.” The later school came to be
known as Krsna due to unarranged nature of its content.’ The former branch has the
hymns only to be recited while the later has additional explanatory prose portions in
it applicable in the performance of the sacrificial rites. Hence, the Krsnayajurveda is
contrasted with the Suklayajurveda for the former’s content of both the prose and
verse intermingling in the text.” In the sacrifice, verses and formulas are recited first
and then the explanatory portions of prose formulas appear. We may reasonably
presume that geographical separation might be responsible for differences between
the Krsnayajurveda and Suklayajurveda in regard to their individual characteristics
and accent marking system.

Suklayajurveda has two main recentions viz., Kanva and Madhyandina and
the Krsnayajurveda is rich in four recensions namely, Katha, Kapisthalakatha,
Maitrayani, and Taittirtya, having much significant role to play in revealing the
liturgical formulas and performances. It is well informed that the Katha,
Kapisthalakatha and Maitrayant are also called by the name Caraka. They form the
offshoots of the Carakas and are too closely related amongst themselves. This is
why they constitute a different group from the Taittirtya school on the one side and
the Vajasaneyi school of the Suklayajurveda on the other.

Almost the entire Vedic Samhitas are covered by the mantras composed in
metrical form. The main characteristics of the versical form of composition are the
metres. The metrical form is measured and restrained by foot and number of
syllables. The movement of the letters or syllables in a verse after succession of
particular number has to stop or pause for starting again in the next movement. This
is like the wave of sea that proceeds with breaks in the middle to rise and advance
again. Like the wave length the versical form of composition is measured by several
feet. There are, therefore, two characteristic elements. One is the measurement of
syllables and the other is the length of movement measured by syllables. This is

why it is said that “YGARAN Feg: (vadaksaraparimanam chandah)’5 and

again YA (padavyavasthd) 1i.e. the particular and peculiar arrangement of

1Cf T.N. Dharmadhikari, (ed.), Taittirtya Samhita, Vol. IV, Part - II, p. xii.
*Mahidhara on the introductory commentary of Suklayajurveda,( Madhyandina).
*Shanti Bandyopadhyaya, Vaidik Sahityer Itihas, p. 87.

4Cf T.N. Dharmadhikari,(ed.) op-cit, Vol. IV, Part - II, p. xii.

5Cf K.C. Chatterjee (ed.), Vedic Selection, Part — I, p.12.
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foot management. The length of the foot is measured or limited by the number of
syllables to stop, to rise again of the equal length of the preceding foot. To define a

Rk verse it is stated in the Mimamsa EEIRCHT QIqHILRAN A1 Tk (yatrarthavasane

padavyavastha sa rik)’' Here of course the peculiar arrangement of the number of
syllables to measure a foot length, the meaning aspect of the words is not ignored.
The intrinsic sense value has not been over looked as it accelerates and controls the
speed action. In the metre used in classical Sanakrit the fact is measured by number
of syllables or moras. But in the Veda the foot is not measured by the moras. This
metrical system is a significant factor of creating rhythmic movement. As a result of
such rhythmic impulse, a certain amount of soothing effect is produced in the brain
centre creating sometimes a measure of overwhelming something like hypnotic
trance. A feeling of relief by means of releasing stress is created. This state of mind
brings within a state of happy mood and it is very much helpful to enhance the
potential for remembering things for a long time. Perchance, these are the factors
why versical forms were preferred to prosaic form by the poets as well as by the
authors of nonliterary compositions.

Prose is defined by Dandin in his KavyadarSa as ‘3Miq: qaETd

S=IH,  (apddah padasantanam gadyam)'2 Although, there is no management of foot,

no acknowledged boundary of pause, yet it has a stop in the end. There is no fixed
recognized pause in the middle to create a situation for a further rise of the speed
gaining momentum from the prepositional condition. Such prose composition may
in a way be constructed that even being free from metrical pause, it may have the
nature of motion creating at intervals wave like vibrative condition. Such
momentum series may create feeling of pleasure that appeals to our consciousness
something like aesthetic experience. The nature of prose form may not be always so
appealing. It may be boring with the feeling of drudgery.

We have observed different specimens of prose compositions in the literary
field of classical Sanskrit. The prose romance, fable literature, campil literature and
dramatic compositions have different types of prose forms. We have also observed
prose forms in the Vedic and Puranic field. Beside these the prose form of
nonliterary compositions also draw our attention and deserve mention. After such a
survey of the cultivation of the prose compositions we may come to a special point
of discussion having a specific reference to the Taittiriya Sarmhita of the
Krsnayajurveda. Prose was conspicuously absent in the Samhitas of the Rgveda,

1Pﬁrvamimﬁmsﬁ, 11.1.35.
2K€lvy5daréa, 1.23.
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Samaveda, Atharvaveda and Suklayajurveda in particular. Peculiarly enough, we
come across prose composition in abundance in the Taittiriya Samhita of the
Krsnayajurveda.

Each and every Vedic Samhita has its separate and independent Brahmana
affiliated to it. The Brahmana part is the explanatory portion of the Samhita. It
explains the significance of the hymns addressed to several deities. The explanation
is related to the employment of the hymn in a sacrificial ritualistic performance. It is
like a translation of a theory into an action. This type of exposition is clearly and
categorically mentioned and highlighted in the Brahmanic literature. The
Brahmanic literature is, therefore, the practical application of the sacrificial system
with relevant exposition in details. Such characteristics of the Brahmana portion are
to be found in the Taittirtya Samhita of the Krsnayajurveda. This explanatory
portion is recorded in prose. The mixed form of prose and verse provides the scope
of adding an epithet Krsna or black to the Samhita concerned. This peculiar feature
of ‘mixture’ element is conspicuously absent even in the Suklayajurveda not to
speak of other Sambhitas.

The first majestic appearance of prose with pomp and glory is the most
predominant in the Yajurveda Sambhita specially in the Krsnayajurveda. To speak
about the nature and function of the prose in this Taittiriya Sambhita of the
Krsnayajurveda, it is all clear that the prose portion is termed as Brahmana by the
yajiiikas. It is because of the peculiarity of relevance to the sacrificial injunctions
and their ancillaries. The nature of the sentences are long and continuous.' The
punctuation system is absent,” of course, each sentence has a stop but it is after
travelling a long distance.” The use of punctuation might have made the sentence
more intelligible to the readers. The prose sentence is, of course, free from long
compounds.” The simplicity of the words used has spread the block in the process of
understanding the syntactical significance. It may appear that the subject matter
itself has no touch with poetical qualities.5 So, the sense of feeling is dry to the
readers of the other literary fields. The expression like that of scientific literature
must be measured in the context of the Taittiriya Samhita. The prose portions
having the characteristics of the Brahmana not only contain sacrificial formula but
also are connected with some other details and story elements in reference to

lTaittirfya Samhita, 1.7.6; 11.1.1;2;3;4;5;8;10;5.1;11; VI.1.1-11.etc.
“Tbid.
*Ibid.
“Ibid.
*Ibid.
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sacrificial function.! That is why some opine that all is not beautiful and charming
like poetry.

The syntactical relation system of the Taittirlya Sambhita is flexible, not rigid.2
It is almost rigid in English, Bengali, and Hindi etc. In the Vedic and classical
Sanskrit language the use of subject object and verb is free from any compulsion.
This characteristic gives the employer of the sentence the unlimited freedom for
positing the subject, object, verb, adjectives and adverbs anywhere in the sentence
he likes. The peculiar syntactical and grammatical characteristics as recorded and
explained by A.B. Keith and T.N. Dharmadhikari are of great importance in this
1respect.3 Scholars may find them interesting and illuminating.
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KALPANA IN BUDDHIST PHILOSOPHY: A CRITICAL STUDY
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ABSTRACT

In  Buddhist  philosophy
Dignaga was the first to use the term
‘kalpana’ in the definition of
pratyaksa. The term ‘kalpanad’ is the
association of name, class,
character, genus etc. Kalpands are
not real objects of cognition proper.
It is produced a moment later.
Kalpand belongs to the world of
thought and not to the world of
reality. The Buddhists are of the

opinion that reality is momentary.
Svalaksanas are momentary.
Svalaksana can be cognized through
pratyaksa alone, and that pratyaksa
again is nirvikalpaka which is free
from kalpana.

The aim of this paper is to explain
the views of the Buddhists on the
term ‘kalpand’. In this paper I shall
also try to explain why should it be
unreliable?

Key words: kalpana, svalaksana, momentary, nirvikalpaka, pratyaksa

INTRODUCTION

In Buddhist philosophy Dignaga (400 B.C.) was the first to use the term
‘kalpana’ (conceptual construction) in the definition of pratyaksa (perception).
Kalpana or conceptual construction is the association of name, class character, genus
etc. Kalpands are not real objects of cognition proper. It is produced a moment later.
For these reason it is the subject matter of savikalpaka-pratyaksa which involves
conceptual construction (kalpana), and it is also erroneous perception. Kalpana
belongs to the world of thought and not to the world of reality. The Buddhists are of
the opinion that reality is momentary. Svalaksanas are momentary. Svalaksana can
be cognized through pratyaksa alone, and that pratyaksa again is nirvikalpaka.

DIGNAGA’S VIEW ON KALPANA

The master logician Dignaga has used the term ‘kalpana’ in the definition of
pratyaksa. The term ‘kalpanapodha’ means free from any type of conceptual
construction (kalpana). "Dignaga in his Nyayamukha defined kalpand as the
association of jati (class-character), guna (quality), kriyd (action), dravya (substance)
and safija (name) which are known as paficakalpana in Buddhist logic."1 All
conceptual knowledge refers to false, ideal or conceptual constructions, having
nothing whatever to do with reality. These ideal or conceptual constructions are of
five kinds, viz., (i) class-character (ii) quality (iii) action (iv) name and (v) substance
(dravya). These are regarded as ideal constructions, as they proceed on the
assumption of difference where there is identity and of identity, where there is
difference. Thus, the class-character is not anything distinct from the individual but it
is fancied to be distinct. The quality and action is really non-distinct from the

' Mookharjee, S., p-283
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substratum, but they are imagined to be distinct and so they are called ‘false
constructions’. On the other hand, name and individual are actually distinct and
different, one being a word and the other being a substantive object. But they are
regarded as identical, as for instance, ‘he is Caitra’. Here, ‘Caitra’ being a mere
name. The identification is so complete that a man invariably responds when his
name is called out. And the substance is illustrated by such verbal usage as ‘He is a
staff-bearer’ (dandi ayam). Here the staff and the man are distinct as poles apart, but
there is identification of the two. Some critics says that jati, guna, kriyd etc. are all
imaginary constructions and not objective existences and so, cannot be associated
with a real object, since association is possible only between two real substances like
milk and water. Santaraksita (749 A.D.) admits that verbal association alone is
sufficient to characterize kalpana and the association of jari, and the like has been
mentioned only out of regard for other’s views which have found wide currency.'

In the definition of pratyaksa we can see that Dignaga has used the term
‘podha’ with kalpand. Here, ‘podha’ means free (from ideal or conceptual
constructions). So, the term ‘kalpandpodha’ means free from any type of conceptual
construction. That’s why Dignaga says, pratyaksa is that cognition which is free
from conceptual construction (kalpana) that is from the association of name, class
character, genus etc.” Now, it is clear that why Dignaga used the term kalpana in his
definition of pratyaksa. So, the term ‘kalpanapodha’ means free from conceptual
construction which is definitely indicates the nirvikalpaka form of pratyaksa; which
is considered by the Buddhist logicians as the only form of pratyaksa. According to
them, it is only nirvikalpaka pratyaksa which is real and unerring. The pure
particular is the object (alambana) of nirvikalpaka-pratyaksa. The pure particular is
called svalaksana that is grasped by us in nirvikalpaka-pratyaksa. The term
‘kalpanapodham’ has been deemed sufficient to exclude inference, which is
invariably associated with imaginary constructions (kalpand). And it is also
competent to exclude errors and illusions (bhrama) from the category of pratyaksa.

DHARMAKIRTI’S VIEW ON KALPANA
Dharmakirti (7" century A.D) defines kalpana as: “abhilapa-samsargayogya-
pratibhasa-pratitih kalpand”,” i.e. kalpand is a distinct cognition of a mental reflex
(pratibhasa) which is capable (yogya) of coalescing (samsarga) with a verbal
expression (abhilapa). Dharmottara (847 A.D.) says, this association takes place
when the mental reflex (pratibhasa) and verbal expression are cognized in one

! “paraparaprasiddhe’yam kalpana dvividha mata”. --- TS, sl. 1221, Ibid, p.284
“satyam lokanuvrttye’dam uktam nyayavide’drsam.

iyan eva hi sabde’smin vyavaharapatham gatah”. --- TS, sl. 1228, Ibid.

? “pratyaksam kalpanapodham namajatyadyasamyutam.” ---- PS, verse 3.

NB, 1.5
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sweep, so both are felt to be one inseparable whole.' The word capable (yogya) is
advisedly put in to include even the conceptual cognitions of new born baby, who
have not yet learnt the use of language, but whose knowledge has reached the state of
judgment and so would have been actually associated with articulate word. The
actual employment of words is, at best, symptomatic of conceptual thought and does
not constitute its essential character. The criterion of conceptual thought is found in
the indefinite, blurred presentation of the mental reflex (aniyata-pratibhasa-tvat) and
this indefiniteness is due to the absence of sense-datum, which alone is the cause of a
definite invariable presentation. But as the objective datum in question is not present
before the eyes and the conceptual thought arises independently of this objective
reality, the presentation of the pratibhasa lacks the distinct richness and vividness of
direct perceptual cognition. Conceptual knowledge (vikalpa) has a past and a future
reference and identifies the past and the present datum of experience and so is
authentic being based upon and determined by a living fact. Conceptual thought or
experience mixed with conceptual thought is independent of a live fact and so is
unauthenticated and unreliable as evidence of objective 1reality.2 Dharmottara in his
Nyayabindutika mentioned it. The word ‘pratiti’ means awareness, i.e. cognition
(buddhi). And ‘taya rahitam’ means free from construction.

It is clear that after the definition of pratyaksa Dharmakirti simply presents the
definition of kalpana to make the definition (pratyaksa) proper. It is to be noted that
Dharmakirti accepts Dignaga’s definition of pratyaksa, but adds another epithet
‘abhranta’ (non erroneous) to it. According to him, pratyaksa is that cognition which
is free from conceptual construction, and which is non-erroneous.’ According to
Dharmakirti, the characteristic kalpanapodha alone is not sufficient for the definition
of pratyaksa.* If the second characteristic of abhranta were not added, the following
misconception would not have been guarded against. The vision of a moving tree (by
an observer travelling by ship) and similar cases of perception are cases of right
perception, because it is not a construction. Indeed a man acting upon such a
perception reaches something which is a tree (vrksa-matram). Hence, that experience
supports (samvadakatvat) the validity of his perception. It would thus be consistent
knowledge and so far would be direct, as not being a mere construction. In order to
guard against this view the characteristic ‘abhranta’, has been inserted. According to
Dharmaottara, the aforesaid twofold qualification is introduced in the definition to
combat a prevailing misconception and not for the exclusion of anumana. According
to Dharmakirti, pratyaksa is such knowledge which is free from such construction,
when it is not affected by an illusion produced by colour-blindness, rapid motion,
travelling on board a ship, sickness or other causes.” So, knowledge when it is free

' “abhilapena samsarga ekasmin jjane bhidheyakara ya’bhidhanakarena saha

grahyakarataya silanam”. --- NBT, p. 10.
“indriyavijnanam tu sannihitamatragrahitvat artha-apeksam, arthasya ca

pratibhasaniyamahetutvan niyatapratibhasam”. --- Ibid, p. 11.

7 “tatra kalpanapodhamabhrantam pratyaksam.” ----- NB, 14.

* T H. Stcherbatsky, p. 16.

> “timirasubhramananauyana-samksobhadyanahita bibhramam Jjnanam

pratyaksam.” NB,L.6.
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from illusion which is produced by the aforesaid reasons is called perceptive
knowledge.l Thus, it is shown that the above characteristics combined with one
another determine the essence of pratyaksa.

The Sautrantika Buddhists hold that relational thought, which, of necessity, is

carried on by the use of words, cannot be a true measure of reality, since an entity is
unique and unrelated (svalaksana), being entirely cut off from the rest of the word of
similar as well as dissimilar things. What, however, is perceived in direct experience
in this unique, self-characterized real, which has nothing in common with others. All
reals are momentary point-instances, absolutely independent of each other and they
only emerge into being under the inexorable law of pratityasamutpada (causality)
and exercise a casual efficiency, which is peculiarly individualistic. Relations,
therefore, are only ideal constructions (vikalpas) and have nothing corresponding to
them in the objective world. These constructions are purely subjective and
independent of both sense-data and sense-organs. It cannot be urged that as: this
relational thought arises due to the sense-object contact, it should be valid as much as
non-conceptual and non-relational (nirvikalpa) cognition. Because, this sequence is
purely accidental and as relational thought it is seen to arise even in the absence of
such contact. Again even in the presence of sense-object contact there may be no
relational thought, unless and until words expressive of the objects perceived are
actually or implicitly associated with the latter. If sense-object contact had
competency for the generation of relational thought, it could not fail to do so even in
the first instance. Even if the sense-object contact is seen to persist, the determinate,
relational knowledge cannot be set down to its credit, as the act of remembrance,
which is a non-sensuous and purely psychical fact, would detach the resultant
experience from the objective 1reality.2

The above discussions unambiguously highlight the indeterminate character
of perception which is ‘free from conceptual construction’ (kalpanapodha). All the
Buddhists logicians consider that pratyaksa which is free from conceptual
construction (kalpanapodha) is a kind of pure sensation — a piece of cognition by
which the object is revealed only in its simple and pure nature, devoid of all
attributes and associations. Pratyaksa as a presentation determined exclusively by the

" According to Dharmakirti, pratyaksa is such knowledge which is free from such
construction, when it is not affected by an illusion produced by colour-blindness,
rapid motion, travelling on board a ship, sickness or other causes. But Vinitadeva says
that the term ‘jnana’ is not mentioned in the sutra 1.4. How then is it available?
Vinitadeva answers that construction (kalpana) is always found to be related to
knowledge only and illusoriness (abhranta) also is found to be an attribute of
knowledge only. Therefore, what is free from construction and not illusory must be
nothing but knowledge (jnana).

* “arthopayoge’pi punah smartam sabdanuyojanam.

aksadhir yady apekseta so’rtho vyavahito bhavet.” --- NM, p. 92, Mookerjee, S., p.284
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object and free from all conceptual constructions (kalpana). Obviously it is
nirvikalpaka knowledge, since savikalpaka knowledge involves the conceptual
activity of the mind. Dharmakirti is of opinion that names and relations are imposed
by the mind, while the senses reveal the objects accurately unless they are
themselves perverted by organic or extraneous causes. This pure pratyaksa, free
from all traces of conceptual activity, is said to give us the object in its own nature
(svalaksanam). In Buddhist philosophy, dravya, nama, jati, guna, and kriya are
known as paficakalpand. So perceptual cognition is free from any type of association
with dravya, nama, jati, guna, and kriyd.

FINDINGS
After a brief survey of the entire proceedings following facts were found:
(1) Dignaga was the first to use the term ‘kalpana’ in Buddhist epistemology around
400 B.C.
(2) In the formulation of kalpana, Dharmakirti is more cautious than his predecessor
Dignaga. He does not specify the type of words when associated with words will
constitute kalpana. He simply presents the definition of kalpana.
(3) Kalpana belongs to the world of thought and not to the world of reality. Kalpana
occurs after a moment. So, it is not real objects of cognition proper.
(4) The Buddhists are of the opinion that reality is momentary. Admitting reality as
momentary they cannot accept the validity of savikalpaka pratyaksa. Savikalpaka
pratyaksa is the cognition of unreal entities and ipso facto not cognition proper.
(5) The Bauddhists view that only nirvikalpaka-pratyaksa is valid pratyaksa which
is free from any type of kalpana.
(6) Svalaksanas are alone reals which is cognized by nirvikalpaka-pratyaksa.

CONCLUSION
We can easily say from the above discussion that the conceptual construction
(kalpand) which is the association of name, class character, genus etc. are not real.
For, the real is unique and changes from moment to moment. The real of the previous
moment is absolutely different from the reals of the present and succeeding
moments. Therefore, there can be nothing common to the reals of different moments.
Svalaksana-s are alone real entities which lasting only for a moment. Svalaksana
being momentary is destroyed in the very next moment, and the question of
savikalpaka pratyaksa does not arise at all in Buddhist philosophy. Savikalpaka
pratyaksa involves conceptual construction (kalpana) i.e., association of name, class,
character, etc. and for this reason, it is erroneous perception. Perception captures the
unique and momentary particular, which is found in the nirvikalpaka pratyaksa, and
it is free from all conceptual constructions. On the other hand, conceptual
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construction occurs after a moment. That’s why it is erroneous, and for these reason
the term ‘kalpana’ should not be reliable in Buddhists philosophy.

[u—
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'In support of this, following are few significant instances gathered form secondary sources: (1)
“the commentaries on Brahmasiitra 2/2/3 which states: “For the Lord there can be no creatorship
for that leads to incongruity.” Commenting on this aphorism, Saikara simply refers to Mahesvaras
as those who worship Siva as the supreme God. Vacaspati Mishra (c. 850 AD) divides the
Mahesvaras into four: Saiva, Pasupata, Kapalika and Karunika Siddhantins.” - The Canon of the

Saivagama and the Kubjika Tantra of the Western Kaula Tradition, p.16. (2) “....5&9l =

FIA[ IR - FRS] T 36, SEidl Adceareadaiiaedd [Sr[arRsn fazt: Frad
QI FAERSTEETT GRIETHG AeTieRTg, Ioll-WERRAReEIRed gt fasRidl” s
FACT-THFI-AUEREDT 2232 af a9 ‘Ufuefhen SUeHy Jeas AYURMUaRiaenicos: | -
g F@ (st i Ay Hewn, Mg, Fm, p.594

? 31 Teg;: Toghg: SMFSAIAT FHE “Sivadharma corpus” Sc AchaEehdIgag: |

? Though the identity of the Tamil Sivacarya named Maraifiana, the author of the Tamil rendering in
verse and notes on Sivadharmottaram is not quite clear still it is worth mentioning that an
identification is proposed in the Engilish summary on the Saivagamaparibhasamaiijari Published
from French Institute of Pondicherry, which says: “The word “veda” is translated in tamil by
“marai” and we know at least four authors who lived between the XIVth and the XVIth centuries,
who were saivasiddhanta devotees and whose name was Maraifiana , that is athe exact tail
translation of Vedajiiana. One of them is Maraifianacampantar author of a lot of tamil works
amongst which a translation of the Sivadharmottara and two Sthalapurana-s (dated 1548 and 1555
AD) are noticeable.” - Saivagamaparibhasamaiijari, p.363

* Civatarumottaram (in Sanskrit Sivadharmottaram): Tamil rendering in verse and notes by
Maraifianadecikar, Muttamilakara Press, Tirunelveli, 1886. Also published in 1888 under the same
title by S. Subbaraaya Pillai under the supervision of Sanmukam Pillai.
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T 2233 qH T STEIR-TeISa TN 31l < IRy ag Ty T Sfosdien far
N T IR T GER AYGHEd, Rouudd 9N (fRETeg: 23%¢) AdISeRId
TERIGH TS TEAOUSHIgR:  AaiRioer  fefadn:  Aueeed agau e |

NI RiGhdEeal 9 Rauisraeq=ae Aige: Ul SRumIRd
Rrerarreagmae st e Rearte-ake wmad) ad & ke Reuares
Rraamieie = SRR foRaar: Arge: 95T ST TRa| W] TR aniaeA
N TR AR SRMRG SRR AVRiesE a1 eReed| adedegH iad

TNl TR G AIISTTd 39al ITCIRG &1d] Td Tel: TR Hiag
ARfed| T, REaHEeRE FS: Roo - Yoo AD, RIGUHITRE woo - ¢oo AD 3 .
EeNEged w12 I = GeREE: A AYGCERd T AGETE AEHS 2o§aH
fopecieq, spiafdl SrgfHaH)

Raariage:

ReaiTrageas<hdy  d9g OOy oFgadisd  Reuddge: | Selisd g
freaeadRad:’ % g9 addl RewegeefieraaEt aeed Mt
YU | Gk ) TR aRamEd, Jae T i aeEe o  agaed
TiTEEd | G TR H e Sn: ! REaage: TRl GcpHNTl agAl 9= |
FaAH ATEMUHMRY Fd 3 IATAA| AR, REHage Seamamdn: diedl au s
fereut sreememaEi faeom 2t i @ue fRdEREd| S dend Raadges
foroaoet: | oeashed, Sia@icaata:, wader:, aiERal dfedl, STHMmgaaEE FHuT

RUTHTN i e Siaed TRATITH Scgafezad |

" Un-published Upanishads Ed. By The Pandits of Adyar Library, under the supervision of Dr.
C.KunhanRaja, 1933. Also published 1970 under the title Upanishadsangrahah: Containing 188
Upanishads, Edited and Sanskrit Introduction by J.LShastri, Motilal Banarasidas.

Ze Lt appears that the Sivadharma was written later than the Yajfiavalkyasmriti. So, this work is
to be dated between 200 and 500 A.D.; and this early origin of the work explains why it is totally
free from Tantric influence” & “Thus, the date of composition of the Sivadharmottara (in its present
form) falls between 700 and 800 A.D.” - The Sivadharma & Sivadharmottara, Hazra

® This is an early Saiva Tantra. The critical edition of this text is under process at Ecole francaise
d’Extréme-Orient (EFEO), Pondicherry, by a team of scholars including Dr. Dominic GOODALL
and Mr. Nirajan Kafle.

S

* T B TEEUTE || TeR g fRad THERE: | 12,201
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q_wz . o o < ',:Tgr\ < .(\ Zﬁ-ﬁ'r\ Q@_l%)
it S TETIEE Tl SUYUNY SUNTHY | Wafdl ded: STeIgRiagLuyg
Rreraeda o fREd A d ReEudtie)! o Reani] R SO, gfd wen

Ry STRUtcEntEd 3 Ewan)’ AIHE-STidy  Sgdl SURWY e
i ¥ SgE: Tead |’ T qUURIEIEEE] SRRSO o i, S R

o ~ ‘\: A N \STf\q am a_ @3"‘["5{ o C_ o C_
:’ o =~ - aq_aa_l_ o ~ = %\]_]% N : '_-[ \l :

NN o < N AT N o [N - ~ ¢ oWl o 4
e RIaarRTe iR S Watd| I = Tegd S-S ST SEuT,
o [N Ay ~ N < o A Y
R =1 AIATE W STNTHRIGT o & 239wd | o1d: Ao, UG Freraeamel-Rreadiot
ST A AAWTHT Sfel ettt |

fheg WETYUUIY SYGUUNY 9 JUUESHURE  AEd, SEdEEd | ®Ydad,. Juuy
QUESHUTATHTH, SF=ISTHe et sfiured add | qemi qui Torn gaory Hecia | a8e Tha:
e Rreamioed gl SUYUURE SEUTER, SIS @ik St El: I JUGUUEHuT
Al o gd ANy IURTHEYT Il Raa-ReaEiEl: SasigEdrd, RS- an-
AU SANTHRIAT: SRTESTY Tgae IUNHEYEHN et

Tedl Read-REaieEl: STYUURTH, SUNTHETS Risfd Sad, HRONG, ‘AR Tt
- Rreaeiodt JUqUUl e IURTAY gl e STl ww ad adt R et
IUYUUT OF | T R AN THRIRIIERTE ! T e mT: ST “GeaiT:’ ganndiged | Riaad Rrasmiay

1 ﬂ?\[ﬁ et eTAfegRaAINT, | (Kurmapurana I. 1.18a & KP quoted in Nityacarapradipa
of Narasimha Vajapeyin, Malamasatattva of Raghunanadana, Viramitrodaya of Mitra Mishra,

(o oY

Caturvargacintamani of Hemadri, Sabdakalpadruma ) 2 a@ﬁ Rreramie QUi diegdaH)
(Skandapurana-saurasamhita)

2« ... its name does not occur in any of the numerous lists of eighteen Upapuranas known to us.
Yet it came to be recognized as an Upapuranas, probably because of its title which connects it with
the Siva-dharma as the latter part of that work.” The Sivadharmottara, 1952-53, R. C. Hazra

* darel R Rl a9l 66 | feeasics Fered aaiheds EEE ) ol (SUCHRUTE: JIH9ES:)

= oo N

SaT e = Riaawior, a9 s Faueaniid Joe w=H) | <R | | (IIRTanm: fFame: saraes:)

* gt Sferae SRl AT | SRR e G TEEEUTH | | SR A GO Sk SeTuT
QH@T‘T@TTUTHT Raosangei SdH| | FﬁTS,TIUTH, R.9-% (quoted in The Upapuranas, R. C. Hazra, p.59)
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o PRI STl TRl A T SN R TR HE: heaieg: e
Pt Rt = Aivenaed|

qA: TEE: AN - P 2, seaferaeTei Redsfy Rl am BBt e,
IJUEHY FEER? REad-Reaied: et REwad, A99REl TREae qeea
Pt e e ST Y Fid Sl Sl

T, ITIHE IS TR - Rt QR R a4 |
o) e e, A RekeRe ReadteeageeeE RaaiageremE JdaE
TeoEg: JUURIENGEE, @ &ihded: | gdl & ReEgaage SugUunHi Seuy 95
SRR (& ST T - 1- AN (el SEuTTiel o | RIEIHEgeed S -
IR THIGRITAT Aearcled ¥ fIMN: 229d| a@Te JU9UUTg Saquuy o Reumdges
SYEEMESY T ORI R Ffhed, Rearages fFmiv guorEmmReT
Tq Fidd W) g RriHge e T AIgE A A1 ag-hgegd: Ted|

QUUTRTRETCERET TeT: GO, STYUUT, ST ST2E STSTIRUNT-’ i fontsa=|
AR FRY THEERN SRAWl OO e Fefin s Fad® ada
SUGUTTHT THHAT TR T RETEE T FETYOTH STATHT Fel 3t e |3

Rrregee R, S aaTaeaga] WTacHRId, SreTE S
G FENUT FW gfd Wieded) T ARy TR A SueRIdd, IO
TEREE! AT g e R egeed Teah e

e ;- ST TRl oA AaarHges Tl Aqieaa! FEl Sie-
ARAEHTEH, FEE] A IJTOFATE Fdl IAGHAA| T FRATT: - 2. Teeed T

! e QO SY9UUTE We A @igatedl d AergUuiaqnl @69 SRS, ST T
forar e Gate, SUgUTSETEEld | A9 T ST SUGUUTT| W] JefEas SEeRTEEEgqnE
AT SR T — “ST FAFHR = ARG Fe= T Mo e Uik Afegeheatid =1 | Hid Wi
4 qRY 9RTE ql GRS Fiohdedl W HEMREEd ad: || geeH W di SR aunl eRda ad
WWII (QEI%_;W 3)” quoted in the article: 6’"73?717773?:// qi?f@??«'ﬂi %ﬂWﬁTﬁﬁq@ |

2 AT Foel Hedeell Gel: | FIHIETHEIAT T S HEA: | | B0 Igel: Gaedrr: SF:

* HETQUOTIdT SGTHERH: | 2T =AY HfART: BT =) | YU 3-5-R9 & STEEEIRTE]

S~xoan ©

9uF G0 TERdd | S fEsseraaanal ffenTad) | Ieaguon wi-53
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A ETazRIATE: Haiiosd: TET:, AbeR Td HIGERIUT Gowdl 91 R, SFEr Jdiseal Tad
g e REaHeEE: Sgd:| S STy SRy 9 ReeHEgeisged: | 1.
Ol SEHNE FEEE IU — REuHages squraEeE eek faa S
WA ol SIS IEaHAE FFT Ak FFad| 9 TRy dichlieRl: deaiamane
QL Afdhes Wafd | add SUR HEfaar SUHT AUISeal FHISET: Uldhas Tnafd S|

D SN O ey

Q. RATERY AFTHIRRUMNG RITEl: STAEE- TN RgE: - Raaiages Edaanamae
&odH Wik “ FYmTTAERATITI Y 5l &l TGN FNIAT: 11”7, &qH Bk “ Tl TRITA
= FEHETFT” TATACGE: I |

T RISS: ;- REages Awe: R aamaiasg ShiearasH (C 7" - 110
AD) wa frametia: | fawee feamdaasaa 9 Reages aee, Rearegee

SEHSTHET FISTEAHT AGHI HSFR T [ AR ot dfed 375G SFwag T
SFETFT = ST

IO — REregeE Feeuu gEih ARl diege: |fed e
FFCESATII, AT R ege IS WHE: SeamEr faRan) ae -

(%) TEER: - qEaeEEka aggE = 9 eeieges demd e
‘REaidged WAwS: e GomReasgd 9 &g adid: | J@d. Rearages
ARG GHEN: qaeEdies: 3 o Readeges wam s R
GERTHA TR0 9 T8 GHM! add | 31 Riaaiage T ey I+ @ve 24
AT JTEREd | FeaEaEER . FeT fgeg Ay St ReosqH 9 Tafsdrl
fersaraTTRAER TS TR THIRIRGETE B 940 — Wo R (C 5% - 6™ A°) Wafefa ergfia: 1
o REEgEE geRTAEe G ag e @ add| qUuy agauue Juaae

" This is a text on flower for worship in 4 prakasa-s; ascribed to king Pratapamalla of Nepal; but
written by his protege Mayasimha, at the shrine of Pasupatinatha, Kathmandu; sponsored by King
Jayalakshminarasimha, 16" century.

2« lin Nepal, the dog is one of the four creatures revered, with flower garlands, sweetmeats, and
unguents, at the annual Tihar (Diwali) festival.” Myths of the Dog-Man, David Godan, 1991, p.105

* This date of the Nisvdsatattvasarmhita is what was proposed in the course of the workshop about the
text held in the EFEO, Pondicherry, from Mo 120 anuary, 2007 and published in the Newsletter of
the Nepal-German Manuscript Cataloguing Project (NGMCP), Number-3, January — February 2007.
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frafeam o/ we: @l T, U fa s gy fafs: Frcege g
TR T ulia: || e R aHege s Cahioed Jaith: qeamEr: JRegt wad)

(@) FEHERY: - RTTEE FSTEA! AIGHUIH, TR R eged T HS: o
PRelege THIGREIRICR, A T IAqifa: | o e Rraudeged WEEeE
SHTEN: TRIGRRIAISS: 2 fFur: | Srdifwider: dar: iy AgH: -

* JTg®T G 4077 (The Asiatic Society, Kolkata FHTE: G 4077 gl 34 ATSIHIGH|)
- TRFATTEE-GETRIETd: STHTE, STEdi Ay =ae HIghEl Sadiaey:’ Al Sered
IR O’ ST T HIgRT TRz @ (C 11" A D) 3fd iafa: 1

* WG G 3852 (The Asiatic Society, Kolkata, HIg: G 3852 (gl Rrerawglmi
AT 9 ASUTHGHN ) — ‘9 AIGHT FleRRIaH E=ariiee Tt (C 121 A.D) fafaar gfa fafafa:
1. RN | *

* AIgE Add 1645 (FSTSCIRIFNIEL ARSI T AT TG (University
Library, Cambridge, England) 39 dIG=AIGHT| FHGR: Add 1645 (Reel No./Class-Mark) —
AIgHd SIRREHAT (C 12" A. D) 3fd fafafa:) war 2938d@ a9 (AUISEEd, uedH a¥)
AaNifeseaT fosRadt ArgsT 1’

' “The Vayu has generally been recognized as “perhaps the oldest” (Hazra 1940, 13), or at least as
“one of the oldest and most authoritive” (Kane V, 906) puranas [...] the fourth and fifth centuries
A.D. have generally been proposed as the date of Vayu. (Rocher 1986, 245).” The Skandapurana
Vol -1, Editor H.T.Bakker, 1998, Prolegomena, p.21.

> YRTRIREITT, - “HAd o 4 W (248) HEAUIGEEIERA g REHE RIS R R i e e T
fasrRr idfadaareaE FopReRan fefam) siuewami dadiaet qmeemamE:
TR T e R T UEERTNT raH(?)
RELIC NG HRE IR G E L Ea S EC ek C I e R Ch R | YRS
WA -Descriptive Catalouge of The Asiatic Society of Bengal, Vol-V, p.721.

? “In Ms. No. G4007 the eight work, styled Lalita-vistara, has a post-colophon statement, according

to which one ‘Kula-putra-Ratnasirhha’ copied in the ‘Had 347’ (i.e., Newari year 156=1036 A. D.)
during the victorious reign (vijaya-rajye) of ‘Parama-bhattaraka-maharajadhiraja-parame$vara-$ri-
Laksmikamadeva’.” The Sivadharma, R.C.Hazra, 1952-53, Footnotel1(i).

4 “Substance, palm-leaf. .. ... Character, Newari of the twelfth century.” - Haraprasad Shastri,
Descritptive catalogue of Sanskrit Manuscripts in the Government Collection under the care of the
Asiatic Society of Bengal, Vol. V, No. 4085, p.723.

> This date of the MS has been proposed by Dr. Dominic Goodall in his Bhatta Ramakantha’s
Commentary on the Kiranatantra, which reads: “MS Add. 1645 is complete but for a few folios and
was written in 1136 AD (dated samvat 256 on f. 247 1[6])”, p.376

Ambedkar College Research Journal, Vol. 2, Issue - II, 2016



80

* HIgHR 9. 1075 (ﬁqmisrm W—Tﬂﬁgﬁlﬁmﬁ FRT?HT (National Archives,
Kathmandu, Nepal) FHTg: 9. 2oy IEdl 39 TSIFAGHT|) — THT 2 200qH T8 (ATGET, %0
W av) fosRaa gz ™ (C 12 A. D) JigI|

AT, TEEMEIUTEY  Slodeedtied:  T+:, Sadeea T RN 1, Tl
FeHIRmeAfd F ST T | (F) SIS - A gt TRee: Slosdfreied: oo,
T TEE T F ST TSI T SFEia Ramreae whimfgEg
THEATHE AT Sesalaeiied: Te2: ITad | H1 T8 AR RETaRa el Fg- G 4077
Mgl ATSTTHTHT| TR AR : TRTRTd AR Wﬂﬁﬂ?ﬂgﬁ% (Descriptive
Catalogue) G 4077 FHIENEATT: AIGHMAN: a0l 3T Slobdleaiiead Trdigd: ARy

Ty UTERSEUU  AGEERIEYU 9 BRAdl SR SdeeaUed s TR
AR ATTEAT, Sl A | () Slosaiaay eThREa, - T Ssdiaeaieaed
T o W JfSTRiRREMI=H, (Post Colophon Statement) SUSWd| o&l: HJHMEL:
FISTIN! T2 YRR TEarTTeid| JRHRET g Ay TR
RS o ThIgaEdE  [ofaar gfd Sl Rudsdert Ae

TIISHNSTHEH: SlAdeeaUed: Te: || Trlfd SSaaeed: [aq: O+ T IUSAd|

' FaEEE Sy G 4077FNIEIEAE:  HIGEAT:  SETY (Photocopy) SHEHREATGREAE
AT (G 4007/4) T ReId WigeRTiEaRues g fofaar wh ol sred) w@n s

LAGICIS I 31?\[‘18'@5{: ﬁamﬁ, d<IAl — “It is to be noted that the name of the ms. Lolitavistara as
mentioned in the Des. Cat. Of Sans. Ms. Vol. V is not available at all in this manuscript.”

o o [ o NN S o o o < .
IEHE  FSAEE T FUSIaTd Fed fEweiaEn: - ¢ Rreadwms
RTHRERORE 2uR-43qH a9 1. EaEd SehiRIaal: g4l FUSEEl: JE@n: G 4007 FHTGIEAE:

HIgEE: el veTE) qEATeHgHEd JReHE, (RRuR-4idd dY) ISR G 4077 FETEIEAMEN:
HIGHET: T HET:, TRAA TOH: SlSdeed: J+: foiad:, JeChcs [ag8: | . 13R¢al a9 SR
HIJHATAFReRUTge, &jITad: THRd TaoEsd o SIS Sodieaiiedd T FHISeH
TG | T FAT TFTEd ST STEHE e e STolTH: Fan1 Tgevie2ied SCe T | agel: &
Gl TSRS O Wad) 3. AR e uIged, &j1TEd: SRR abeagd Sighad:
B 3 TS 7 TFied G 4077AIGHET: SAETEE TBA 3 (G 4077/8) FEaH! & G
4077AIGEEH, SERE  Sadaeaed [t AIqHEATEAA e E g (after  1928)

AR (before 1952-53) ¥ TAGAGHEA|

Ambedkar College Research Journal, Vol. 2, Issue - II, 2016



81

T SEEUNSY TEH: Sl | U AaRE Slodieeaiede  Tee gl
TfAafamTATaTg, IR Fdd |

FAEGEAEH. G 4077 TAE: WGEME: RERSS-TM, HEATEeus g
TR SRS IGN TRTRIG AIGHHaugEsee [SeaNuid ATl R w0TEed e

T TCHLEIUNT FH12 FE: @d: A SINTg: | JaHl- AIgHET: SUGRIeld, aere i

o o0 o

T EE Rl AT A a1 3] gl G AR SN TR Fis: THE 3fd et

gihgeh WAgT A7 AU | U: HENY AIJEMET: FISATIRGEI: GETH, AledHarSe Afedd O
WAl W] Gl AIgEET ey Reasf cmndd fagitid aeEdl e
YRR ISY Fich: Hefch TEIT T2, TG U SISATRAEA T2 TTg, Al
QAP e O wg: R SdEed) g9t & dan: Sfodlee: e SfediaaE
IEI(ARIT 99 Sosdiereaed fawaiewul sfiam) i = gRwhEe= < . FNE G
Rreadn geae TR doiied qeuie REarseeEae Fd il gfet ) dE,
T WIHET G T SO TSROHIRRE S| FEGR 1. ESUEadu Hesgs A

fam argwmEn o/ Fe: frAlara: JEUE: SR | gl R aaet et we At
w1 A 1. ESIUEa T HEidd Sd) ST e Readserageae Readdge 2
AT F1S5: Tl TGRS T Tt g TaH: |

(71) SEIBHE: - ATeR SeHEEA T SFRIT el § TARI TRAH| Thed FIS:
P0R0T: 0Q TR, FTEH 220T: 220 MM’ A, JRIRRiEET IfegRadisd
FHIETET: T g, T UHHTERNG THidl Jal & JRIR R JIgHMEn: Hi:
Ro§ fohciTeq 3fdl fosfiaam]

TR — Rragee FSFEuE |ied e SRy, aif = g

(%) 153 — TSR IGEHE T 7o AR AGHEY e =0 Add 1694,
Add 1645, A11/03, G 3852, Ma | 528, B7/3 Jcddl: HIgH!: ElGRRIAHM-AaNIGAT T
fosfaan: | ATgRTg, ST ‘e’ i TTgHT SR T, a1 919 SRERIaRET s WRISHEl
ReAEREICC AR T M e e A e (R A G o e | o | 11 ) AR o
TefaaaaNiiGwEder el Wafdl SearaeE JaRiete Fal agel Yl W
THTERIAH T AaNiiesd: SRR |

! For details see the text: Mediaeval History of Nepal, Luciano Petech, 1958, pp. 38-39 & 74-75.
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(@) FIGEARAG: - TE: ASCNAGUATHIGET: (TGRS ThIGRIRITERAS  fosfa:
UIGE:)  AfEE: WAl SRESTEHIgEN SHE: G 4077, G 3852, Add 1694
(iiaugéswﬁaq-ﬁ%ﬁamw TS TR (University Library, Cambridge, England)
T4 ABTGHE | Add 1694 (Reel No./Class-Mark), Add 1645, B 7/3 ScAGA: KoUEREd:
&rent: |fe

(1) BrIwa-<rag= [Repiere] Fee #4: — raarage=d e oe: 39 GaRe
gl sl foafegran @@ o oeen: Frosraur foRaan: Rraureraag=s S fdaaR=se
Rraarreeg=Ege Raaded = sR=aveEisd fe: e |

R g R iR REaHege e TR 39 HH0 S,
Ife AW T TEAES: ddd U & die RaaHeges TS 99 R
IETRITHISIF], A SEAGRG TEA: | Fdl & REaarisraageaiay 9y qune Raaianed
FS: RoofhEdledd: woofthEdmgmad (C 3 - 6™ A.D) , fEdiaed REumieie ®is: woofthedred:
cooftiiTsamal (C 8" — 9 A.D) @il ffafy: <. e e e Yy
T I THMS: fosfhEne: | o fmM: Rawiages Rereraagwe
HIGH FHU T4 JATIET0 TEd| G RETHEgEE TIAEG:  Coolhegang
2 & R FoFtTeq e qT < &)

IS Gegdiecagiia: | Iy o REariages Thigaias @M AIghEr: STsed A
faE REwieged EG  ERGEEIERG Mg | aEieaaiage
AT ATHRIARE U2ITg STRIHE W U SIGciead T STHd: |

TR R, - Riaarage e o/ 36 Teioedu Sueednd | Teeisd
ZIERTAY AT f8fd | d ZIERMAMA: -

THISHE: -  STAEYIRE AR IR | e, T
RifaewitsaeE  NemiEd SeaREUdadeHh: ST e |

q;r\Q\ < A N aaq \: . 3‘03—}]’(1{'5% [aN | @W
HHUT forel: ATEAD:, TN 3, THGAT, THHERAT < SFHIT: Hed: SHTIE I

TRrad- ]
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QT FETET: ENURRHIOT: &fUl HHUT Y TERRIUTE FHHOT TS e R e, AT
AHEUT ST 2fd afitaH) ! g N AEamAic  qulite reEEisd
TTATearR el A e e |
AR, AN - TTHSHRE Td-RIRaaEaal: JANT e e Wi a8
| T TR Bk “qd = Rech:” §cdee, THERIEhd: SREREaHl S TREG
T O IR (B, 24 — 2¢) v Teeddadl: A IE Gl Tdigd | IE SeaRpaRadH
| T, WG ST TS SaFaRAaed Hga: 4d Woad| qT6g T4 TaaRiaid, Tk
[T HCRIEhTd, UG [3949 39| SAAISHA S “ 57 e Rradit: Foil e Goild
&1 3 THREEE SRl iU TahARadgal aieig 2|
T, AIGHTE TSIl G 4077 SAEt THIGRTId FHTgHE! et diegd Adendd|
SFct: R i SRR ETIEAGHIT | e ST Sy Sffeielienl: dgeaiaeTg e Waled, 7 g
forrged: | Reariege @ oy TRReEEgEd SdEdl 9@ d, G 4077 TEE: WG
foafeeTR: TPl SerpaREcTega, ST TSRO a8e Tedls aedl: 9 SI0: Fd: T1d| 3
= SAATGHEIIEE G 4077 TEt WigHE! F4 STEHEIGE: 239w — SRR Tt
AR, TG A AIGEREY TUHTAEHY R oY ety dued| ST 9wy
A HFRT T A STATE: TSN A, Fal T29d| T IGRUH — TIHTATTE

o N o NI NI o

qftrRmEl “gfa e qefai-fogica: TEHiss™: 9Ee: 1”7 gidl e, G 4077 e
AIEE: RER: et e e sl Al Fd @il sdEdl deram
TFE FAl TS YA ST, STHl TEERIEE, T[Sl SHeaiihd, T [§959
I SEAGEI SRR

fEiIseg: — SrAEIRTEET GARAUHER AT | STAEE 22 AHET G
4077 SR HIGHEEH, T IR A g TaN AIGHEE I 0 GRaaH| AR JIgTg
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New paragraphs should be indicated by clear indentation. Quoted
passages longer than three lines should be indented throughout. Single
foreign words and phrases should be italicized (for papers written in
English).
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